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THE GREAT QUESTION: 


WILL YOU CONSIDER THE SUBJECT OF 
PERSONAL RELIGION ? 


CHAPTER I. 
THE GREAT QUESTION. 


I caLLep once upon a very intelligent profcs- 
sional man, for the purpose of conversing with 
him on the subject of religion. I knew that he 
had received an excellent Christian education, 
and that his whole life had been one of exemplary 
morality. But he was not yet a communicant in 
the church; and I was anxious to lear the 
precise ground -he occupied. 

After stating my errand in general terms, I 
took occasion to assure him of the interest I felt 
in his spiritual welfare, and of the satisfaction it 
would afford me to sce him giving his personal 
attention to the requirements of the gospel, and 
identifying himself with its professed disciples. 
He heard me with something more than respectful 
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courtesy, and when I paused, replied substantially 
as follows :— 

“T feel grateful to you for your kindness in 
coming to me on this errand. I cordially assent 
to all you have said on the great unportance of 
personal religion. I wish from my heart [ felt 
the uiterest in it which you have described. I 
know this ought to be the case, aud trust the time 
is comimg when it will be. But as a matter of 
fact, 1 must candidly say to you, that I feel no 
such interest m the subject at present.” 

“IT highly appreciate,’ I responded, “the 
frankness of your answer; it is what I should 
have expected from your training, and your known 
principles. Tam aware, too, of the serious nature 
of the impediment m your way. It 2s a difficult 
matter to take up a subject and examine it, about 
which one fecls no particular concern, and to 
which there may even be a conscious antipathy. 
But religion is of such paramount moment, and 
the consequences of neglecting it are so irrcpa- 
rable, that neither this nor any other obstacle 
should hinder us from attending to it. Are you 
willing to read on the subject, and to do other 
things which may be adapted to mspire you with 
that interest in it, the want of which you are 
deploring ?” 

To this he readily assented. I suggested some 
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books for his perusal, and, with a few counsels, 
left him. It is not for man always to trace out 
the subtle mechanism of causes and effects; nor 
am I aware what influence, if any, this intervicw 
may have had in the subsequent result: but it is 
my happiness to know that this able and estimable 
man, not very long afterward, made a profession 
of religion, and has now been for several years a 
most active and efficicnt Christian minister, con- 
sistent in his life, abundant in his labours, and 
eminently useful. 

This is by no means a solitary example of the 
kind. Many an individual occupying the same 
ground with my frieng, has, by a similar process, 
becn put in possession of a sure and comfortable 
hope of eternal life. Very many others there are 
who are neglecting their salvation, pwrely on the 
ground that they “feel too little interest” in the 
matter, to take it up; too little even to be willing 
to examine the gracious offers of the gospel. It 
is this class of persons to whom I beg to propose 
the question: “ WILL YOU CONSIDER THE S8UB- 
JECT OF PERSONAL RELIGION?” That we may 
perfectly understand each other, let me define 
what I suppose to be your state of mind. 

You receive Christianity as a Divine system. 
You assent to its teachings. You admit the great 
alternative it presents, of faith and repentance, or 
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perdition. You go with more or less regularity 
to the sanctuary. You honour those who show 
themsclves to be real Christians. You hope one 
day to be among them. But you arc not ready 
for this now. You “feel no particular intercst in 
the subject ;” and when it is pressed upon you, 
you fall back upon this state of mdifference, as 
supplying a reason why you should pass all such 
appeals over to your neighbours, instead of appro- 
priating them to yoursclves. You expect, some 
day, to fee] the interest in religion which you at 
present lack, and then you will bestow upon it 
that carcful consideration which it demands. Till 
that time comes, you must be excused. 

Now if this be a just conception of the matter, 
you cannot fail to scc that it brings you within 
the full sweep of the penaltics denounced in the 
Scriptures against inconsideration. It 1s no an- 
swer to this charge to plead the “ want of a dis- 
position” to consider the subject. If you should 
submit a certain scheme of business or domestic 
policy to your children, aud require their instant 
attention to it, you would be quite indignant 
should they treat it with neglect, and then tell 
you, by way of apology, jhat they “felt no inter- 
est? in examining it. In your view, there would 
be two sufficient reasons why thcy should hate 
cxamined it without delay. First, because of its 
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intrinsic importance: and secondly, because you 
wished and commanded it. You would regard 
these considcrations as paramount and control- 
ling, as absolutely barring all objections on their 
part, to a compliance with your instructions. 
Their predisposition to neglect the matter might 
even, if foreseen, have becn a motive with you for 
urging it upon them ; and what they offercd as a 
palliation of their remissness, might, in your 
judgment, add to its criminality. 

Deal honestly, and apply this reasoning to the 
case we have in hand. You will not impugn the 
plenary right of the Deity to submit to us any 
subject, or prescribe to us any course of conduct, 
he may see fit; and cnjoin our immediate atten- 
tion to jt. Should a personage, claiming to have 
a message for you from God, and exhibiting com- 
petent credentials, present himself to you, your 
fecling would be, that everything clse must give 
way to this interview; that to subject the ambas- 
sador to a moment’s unnecessary dclay, would be 
an insult to his Master; that whenever and how- 
soever it was God’s pleasure to spcak to you, it 
was your indispensable duty to hear and to obey. 
But God has spoken to you. Ile is speaking to 
you daily. He is speaking not only by prophets 
and apostles duly accredited, but by his beloved 
Son. His communication is in your hands. It 


12 THE GREAT QUESTION. 


is ina tongue you can understand. You have 
access to it cvery hour of your life. It is, at 
stated intervals, sct forth mm your hearing. You 
cannot but know what the substance of it is. Will 
it therefore avail you anything, to plead that you 
have neglected it because you had “no dispo- 
sition” to consider it? If your obligation to 
attend to it had been suspended on your state of 
feeling, this might avail. But there is no such 
contingency in the case. It was not in ignorance 
of your state of mind, that the message was sent. 
He who sces the end from the beginning, fore- 
knew precisely how you would be situated, and 
how you would fecl; but he did not suppress nor 
modify the message. Te has causcd it to be laid 
before you in its integrity, and demands your can- 
did, thorough, and prayerful consideration of it, 
as your prime duty—a duty which must take 
precedence of all your sccular plans and purposes 
whatsoever. 

It is a mere evasion of this claim, to urge that 
you will give your attention to it when you feel 
“ more inclined” to think of it; an evasion which - 
if attempted towards you by your children, would 
bring down upon them your swift displeasure. 
In one aspect, it is even a worse affront to God 
than a positive rejection of the message ; for it is 
a refusal to obey, coupled with a full acknowledg- 
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ment of his authority to command. You admit 
that it is God who speaks to you, and yet you 
will not consider what he says. With what pun- 
gent significancy might he say to you, “If I bea 
father, wherc is mine honour? and if I be a master, 
where is my fear ?”’ 

Take another view of the ground you occupy. 
The absolute right of the Supreme Being to pro- 
pound any theme whatsoever for your examina- 
tion, has been conceded. It may aid yow in 
estimating the guilt of your mconsideration, to 
reflect on the import of the communication he 
has actually submitted to you. Not to launch 
forth here upon a boundless sea, Ict it suffice to 
say, that the Bisie contais the only adequate 
revelation of the character and will of God, and 
discloses the only path which leads from carth to 
heaven. If our reason and consciences were in a 
healthful condition, it would startle us, should we 
ever be conscious of an indisposition to think of 
Him who made us, and in whom we live, and 
move, and have our being. For what can be 
more rational, what more unavoidable, one might 
almost say, than that an intelligent creature 
should love to think of its Creator? And yet this 
is one part of the very sin here laid at the door of 
those with whom we are arguing—an aversion to 


think of God. 


14 THE GREAT QUESTION, 


Meditations upon his attributes, especially his 
moral attributes, are unwelcome to you. You 
have a tacit compact with yourself, that this sub- 
ject is to be shunned whenever it can be; and 
so, instead of sitting down to dwell upon the holi- 
ness, the justice, the love, and the mercy of the 
Deity, it is a grateful relief to you on the sab- 
bath, when the benediction dismisses you from 
the sanctuary, and you can go where you will 
not be compelled to hear about God. Surely 
there must have been sone fearful dislocation of 
your moral faculties, when the essential mstincts 
of your nature are thus overborne, and you can 
breathe freely only in an atmosphere surcharged 
with atheism. 

To recur to our illustration: what would you 
think of a group of children, who did their best 
to forget a wise and affectionate father ; who drew 
their daily support from his bounty, without ever 
thanking him; who availed themselves of his 
protection when in danger, and experienced his 
sympathy in sickness and sorrow, without ackuow- 
ledging his goodness; who rarcly mentioned his 
name in their domestic imtercourse, unless it was 
to point a jest, or cnergize an oath; who, if they 
could avoid it, would not even permit their minds 
to dwell upon him, and when they heard others 
celebrate his virtues, found it a wearisome and 
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stupid theme, to be entcrtaimcd only so long as 
good breeding might require ? Could an example 
of this sort be found among the houscholds 
around you, you well know how notorious it 
would soon become as an illustration of the 
blackest filial impicty; how those unnatural chuil- 
den would be pointed at asa sct of monsters ; 
and how their uames would awaken ‘emotions of 
horror in every generous bosom. 

But what are you dog? Have you not a 
Father, wise, bountiful, affectionate; who sup- 
plies your daily bread, clothes you, guards you, 
heals you, comforts you, never weuries in doing 
you good, never ceases opening to you fresh 
sources of enjoyment? If so, you at least, who 
are so indignant at the display of ingratitude and 
hardihood we have just becn couterplating, are 
carnest aud constant in rendermg to your Father 
the love and the homage which are his due. His 
name is often on your lips. His ear often listens 
to the accents of praise which you pour forth on, 
your bended knecs. The book which reveals 
him is your most delightful study. Those who 
love and honour him most are your favourite com- 
panions. The sabbath is the choicest day of the 
seven, because it brings the most Icisure for com- 
munion with him. And you would ratHer be a 
doorkeeper in his house than to dwell in the 
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tents of wickedness. Js it thus with you? Alas, 
how humiliating the reflection, that it may be in 
all things the very reverse; that even with such a 
Father you make no suitable return of gratitude ; 
own him not in your business, nor in your family; 
rarely open his word; scldom, if ever, uttcr his 
name; have no love for his ordinances; find his 
sabbaths a burden, and repel the very thought of 
him from your breast, when it sceks to return 
after you have accomplished the perfunctory 
routine of public worship! What estimate, in all 
honesty, ought you to put upon ¢his conduct ? 
And what dimensions will you assign to the 
flagrancy of that inconsideration which makes you 
shun all serious thoughts of God? 

Marvellous as this phcnomenon must appear, 
there is another no way inferior to it. The in- 
consideration which the Bible lays at your door, 
has respect no less to your own character than to 
God. It might be supposed, that if an intelligent 
creature could, under the pressure of some strange 
mental or moral obliquity, live in the practical 
forgetfulness of the Being who made him, it would 
at least be impossible for him to avoid thinking © 
much about himself and his own paramount rela- 
tions and prospects. It would be taken for 
granted that everything pertaining to himself 
would awaken his deepest interest, and be made 
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the subject of earnest study, Just im proportion as 
it night bear with more or less urgency upon his 
happiness. 

Now, it must certainly be conceded, that you 
do thmk much about yourself. The very neglect | 
of God, of which we have just spoken, is combined 
with an cnthronement of sclf in the heart, and 
around this eentre all the plans of life are made 
to revolve. Instcad of livme for God, you live 
for yourself. Lis claims are adjourned that your 
own may be honoured. 

And yet it may be true that you are guilty of 
an extreme and highly criminal inconsidcration 
as regards yourself. It may be that the things 
concerning yourself, which cngrogs your attention, 
are stamped with utter insignificance when com- 
pared with other things which you neglect. It 
may be, that having (as we all have) two distinct 
classes of attributes and two scts of relations, the 
inferior and transitory of these serics so monopo- 
lizes your care, that you have neither Icisure nor 
inclination to look after the other. At once 
mortal and immortal, dying and yet deathless, is 
it not the case, that the personal objects which 
occupy you, are objccts, all of which are bounded 
by the narrow horizon of the present life ? 

Claim for these objccts whatever magnitude 
you may; set forth in whatsoever terms their 
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intrinsic value and the rcasonableness, and even 
necessity, of pursuing them ; expatiate on the im- 
portance and obligation of a mah’s providing for 
his family, and giving diligent heed to his busi- 
ness, and on the fitness of those social relaxations 
in which you are accustomed to indulge. Every- 
thing you can cquitably demand on these points 
will be conceded, and you will still be compelled 
to acknowledge that all these interests are “ of the 
earth, earthy,” and that they are no more to be 
ranked with other interests you have, than the 
body with the soul, and time with eternity. 

Is there no room here for the charge of culpable 
neglect? Is it a calumny to intimate, that 
among those info whose hands this book. may 
fall, there may be some individual who rarcly 
devotes an hour’s scrious consideration to the 
wants, the perils, and the duties of his spiritual 
nature? You understand well your relations to 
the world, but when have you investigated your 
relations to God? You are at home on every 
‘question pertaining to your secular engagements, 
but what do you know in respect to the state of 
your soul? You kecp pace with the progress of 
public affairs, and scan the journals of every day 
with eager curiosity to learn what is happening in 
Washington and in London, at St. Petersburg 
and Canton; but what progress are you making 
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in self-knowledge, and how much time do you 
bestow upon the current of events within your 
own bosom—those events which will affect you 
for good or for evil, millions of ages after this 
globe, with its citics and empires, shall have 
been burned up? ” 

Is it not a most surprising exhibition of incon- 
sideration, that an individual should rarely, if 
ever, commune with his own heart? That he 
should know more of what is passing on the oppo- 
site side of the globe, than of his own real condi- 
tion? That he should actually spend more time 
in studying the character and career of some 
forcign scholar, soldicr, or usurper, than he does 
in examining his own principles and ascertaining 
his duties and prospects ? 

This were strange cnough, if it could be sct 
down to the account of constitutional levity, or 
assigned to the category of mere fortuitous results, 
such as in other departments diversify the tapestry 
of human life, without having any very tangible 
causes. But it assumes a more serious aspect, 
when it is found that the parties in question prac- 
ticc this self-neglect of set purpose ; that theirs is 
a considerate inconsideration; that they refrain 
from looking into their own hearts on system and 
from absolute aversion. This appears such a 
crime against the rational nature the Creator has 
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endowed us with, that the statement would be 
decmed incredible, if the proofs of it were not too 
incontrovertible to be resisted. 

There are, on every side of us, persons whom 
neither argument nor cntreaty can prevail upon 
to entcr into a close and searching scrutmy of 
their own breasts. They are perfectly aware that 
they have a long and very grave account with 
God; but they have no wish to know how it 
stands. They are conscious that they must dic, 
and that they may die at any moment; but they 
have no wish to meet. the question, “ Am J pre- 
pared for death ?’ They aec anticipating an end- 
less existence beyong the grave; but they are 
unwilling to tun {heir cyes inward long cnough 
to learn whether its everlasting glory or cternal 
shame for which they. Se ripeumg. There is a 
something there which repels them. They cannot 
~bear to hold fellgwship with themselves. They 
would sooner looggnywhere than into their own 
hearts. Questions of trade interest them ; ques- 
tions of politics, of ‘science, of literature; the 
trivial incidents of cvery-day life ; the interchanges 
of friendship: for all these they have an eye and 
an car. But when it comes to inquiries like 
these, “What am I? Where am 1? Whither 
am I tending? What portion has my soul? 
How can I mect my God?” all their interest 
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vanishes. They drive out these topics from their 
breasts as they would a set of mtrusive visitors 
from their houses, and replace them with the 
evanescent, but more grateful themes, which are 
clothed with the tinsel livery of earth. 

An impartial judge would be apt to say, on this 
naked showing of facts, that there must be some- 
thing radically wrong here. And, to deal frankly, 
does it not strike you so also—you, I mean, who 
are implicated in this representation ? Admitting, 
as you do, the cxistence of all those relations of 
which we Rave been speaking, you cannot but 
regard it as an evil omen that you should be 
conscious of an indisposition to reflect on your 
own course of life, to weigh your motives, to 
explore the recesses of your heart, and learn what 
manner of spirit you are of. There must be, 
underneath this superficial complacency of de- 
mcanour, a latent feeling that things are not 
with you as they should be. You are probably 
no stranger to the misgivings of the merchant 
who fears to make out a balancc-sheet, lest it 
may prove him a bankrupt; or the misgivings of 
an invalid, who shrinks from consulting a phy- 
sician, because he belicves himself smitten with a 
fatal malady. But, however that may be, these 
secret apprehensions are held in check, and you 
live on in a voluntary ignorance of yourself, 
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which would excite universal wonder, if the 
depravity which produces it were not also uni- 
versal. 

My object in presentmg these considcrations, 
is to lead you to reflect with calinness and nnpar- 
tiality on the position you occupy. The charge 
the Scriptures bring against you ts, that you will 
not consider ; that while the beasts of the field, 
even the Icast sagacious of them, the ox and the 
ass, act in accordance with the laws of thcir con- 
stitution, you live in the violation of those laws ; 
that the subjects to which your megnsidcration 
applies, are of no mere speculative character, but 
pre-cnunently practical and important; that you 
are cven unwilling to think scriously of your 
Creator, and, what is yet morc surprising, to 
think scriously of yourself. 

The impression which such an cxposition is 
adapted to make upon your mind, will be still 
further confirmed, when you remember that this 
inconsideration, this unwilligness to reflect and 
investigate, extends to the whole subject of 
RELIGION. It is not unprobable that your 
associations with this very word may be dis- 
agreeable, or at Icast unwelcome. Against re- 
ligion m the abstract you have nothing to say. 
You assent to its teachings. You respect its 
imstitutions. You desire its prosperity. You 
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attend, not without some interest, upon its publie 
ministrations. But when it comes to be a per- 
sonal matter, to the reading of a religious book, 
to a religious conversation with a Christian friend, 
to prayer, to anythmg which looks directly to 
your becoming religious, then your aversion to it 
begins to work. 

If on entering a room alonc you should sec 
a table covered with books, and on taking one of 
them up should find it a religious treatise, would 
you not lay it down with an emotion almost 
amounting to positive antipathy? Should you 
happen to sit down at the same table, with an 
open Bible before you, would not the first sound 
of an approaching footstep make you shut up the 
volume and move from the place, lest perchance 
some one might suspect you of reading the Serip- 
tures? Or, to proceed a step further, should 
your pastor call to converse with you on the 
subject of religion, would you not, if possible, 
elude either the interview or the subject ? Would 
you not decline a walk -with a Christian frend, if 
you thought he might avail himself of the oppor- 
tunity to address you in a scrious and pointed 
way on the question of your salvation? Would 
it not be distasteful to you to join a social circle, 
where you knew the great themes of cvangelical 
Christianity would be the leading topics of the 
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evening? I do not affirm these things, but if 
they are so, if your own conscience assents to the 
substantial accuracy of this representation, what 
an affecting view have we presented to us of your 
moral condition !, 

You aspirc, we will suppose, to the character 
of a cultivated and refined person. You are 
eager in the pursuit of knowledge. You scarch 
for it in the depths of the occan, and along the 
star-lit galleries of the firmament. You can spend 
hours in analyzing a flower or decomposing a 
drop of water. You are willing to take lessons 
from the birds, the fishes, the insects, from the 
very pebbles under your fect. You range through 
all history. You study foreign languages that 
you may explore the libraries and decipher the 
monuments of other lands. Wherever knowledge 
is to be acquired, in the humblest repositorics or 
in the most inaccessible, you are ready for the 
effort. But it is all with this single and most 
remarkable exception. Here is a volume which 
contains more truth, and truth of greater im- 
portance, than all other volumes combined. Where 
other books deal in guesscs and hypotheses, and 
where nature is silent, this book speaks with 
distinctness, with fulness, and with authority. 
It is, mm fact, the only source to which we can 
look for satisfactory information respecting our 
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Creator, ourselves, and the way of salvation. 
And it 1s commended -to us by having impressed . 
upon it that sublime title, “THe wispom OF 
Gov.” Yct from tis book you turn away! The 
volume which it might be presumed would draw 
every lover of truth to its pages with an irresistible 
attraction, is the very work which you find jejune 
and prosaic; so much so, that it even imparts the 
same taint to every work deduccd from it. 

If the cause of this phenomenon be inquired 
into, it will readily be discovered. The Bible is 
not simply a book of science or a book of litera- 
ture, but a religious book. We must eliminate 
the religious clement, if we wish to invest it with 
the charms which belong to so many uninspired 
productions. Man thirsts for knowledge; but 
even his desire of knowledge is not so strong as his 
enmity to God, and he will sooncr forego the 
indulgence of one of his most powerful natural 
appetites, than gratify it at the cost of being 
brought into immediate imtercourse with his 
Maker. He will pursue truth with an unfaltering 
step and an unslumbering eye throughout the 
universe, until she enters that refulgent. sphere 
where the throne of God and of the Lamb is; 
then, as if smitten by a paralysis or struck with 
insanity, he can no longer. discern any form or 
comeliness in her, and she has no beauty that he 
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should desire her. The moment she arrays herself 
in the vestments of holiness; she becomes as much 
an object. of repulsion, as she had before been of 
loveliness. Clad in the coarsest fabrics of carth, 
she is sure of his homage; transfigured in the 
splendours of the uncreated glory, and his vene- 
ration is changed to hatred. 

You will not say that this sketch is unreal or 
exagecrated. It is vindicated by the confessions, 
of too many individuals to be set aside as savour- 
ing of extravagance. The fact it assumes is one 
to be scriously pondered, namely, the prevalence 
among so many, even cducated persons, of a posi- 
tive antipathy to rcligious truth; the utter distaste 
which you yourself may fecl to the reading of the 
Bible and to serious reflection on its teachings. 
Nor is this the whole truth. Conncet with the 
fact just stated, the feclings sometines, perhaps 
habitually, awakened in your bosom when the 
claims of rchgion arc pressed home upon you for 
imincdiate action. Are you not conscious on 
these occasions of a great repugnance to the sub- 
ject? Are you not apt to feel that religion would 
interfere with your enjoyinents? Do you not 
blend with it idcas of austerity and gloom, and 
treat it as you would soime impending calamity 
which, since it could not be eluded altogether, 
you would avert as long as possible, and then 
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submit to it with such resignation as you might 
command? And is it not under the influence of 
sentiments like these, that you so often put the 
subject away from you, and refuse even to con- 


sider it ? 
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CHAPTER I. 
ILLUSIVE PLEAS EXAMINED. 


Here, then, there is a palpable want of con- 
gruity between religion and your feelings. Is the 
fault with you or with religion? Is religion that 
harsh, chcerless, morose system which you have 
imagined it to be, or are your facultics so dis- 
ordered that you have entirely mistaken its 
nature? For the sake of argument, Ict us assume 
that you are right in your estimate of religion. 
Let us suppose that it zs a scheme of- faith and 
morals adverse to present enjoyment ; that it for- 
bids even what we are accustomed to regard as 
imnocent pleasures; that the life to which it calls 
us is a gloomy life; that its paths are full of 
thorns, with only here and there a flower; and 
that whatever it may promise for the future, it 
has little or nothing to recommend it in so far as 
this world is concerned. 

Conceding all this, of what avail would it be in 
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justifying or cven extenuating your neglect of 
rehgion ? The vital question is, whether Chris- 
tianity is of God. If it is, all arguments drawn 
from its nature, with a vicw of discrediting its 
claiuns to our obedience, must be inconclusive and 
impertinent. For if Christianity is true, it pro- 
poses to us the only method of reconciliation 
to God, and the only means by which we can 
escape everlasting torments. What could be more 
idle, then, than to talk of the “ inconveniences 
and trials”? to which the reception of its doctrmes 
mught subject us? If a profession of Christiamty 
even involved nnmment personal peril; if, as im 
the early days of the church, we were liable to be 
hurried off from the Lord’s supper to the dun- 
econ, or the stake, what then? Is the rage of 
them who at most can only kill the body, to be 
more dreaded than His wrath who can destroy 
both soul and body in hell? Make the way to 
heaven as rough and thorny as you choose; mul- 
tiply its obstacles; magnify its dangers; add any 
practicable amount of actual suffering, as the in- 
dispensable portion of every traveller, so it really 
conducts to heaven, all these hinderances com- 
bined are not of the weight of a grain of sand, 
contemplated in their bearing upon the question, 
“What ought I todo?” The instant you con- 
ecde the truth of the Bible, you arc shut up to a 
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foregone conclusion. It is at once the height of 
arrogance, and the extreme of folly, to admit that 
God has spoken to us, and then to palter about 
“considermg and obcying” his cominands, be- 
cause the tone of them does not suit us, or obedi- 
ence to them may expose us to trouble. 

But we can stand upon firmer ground than this. 
The concession just made is a sheer gratuity. 
Religion is no such gloomy and prison-like system. 
Its mission in our world is one of Supreme bene- 
ficence. Its hands are full of blessings. Its 
paths are peace. It confers substantial happiness 
here, as well as a title to perfect and eternal, 
happiness hereafter. The evidences of this arc! 
within your reach. They are to be found in the 
‘Bible itself, and in the united testimony of all 
lwho have had expericnce of its bencfits. Not, 
indeed, that a religious life mvolves no difficul- 
ties. It is justly represented as a warfare, an 
exterminating warfare. The road which leads 
from a revolted world to heaven must needs be 
somewhat rough and dangerous. But the very 
fact that you can conccive of this system, as one 
hostile to your present enjoyment, and adapted to 
throw the sombre hues of the grave over all that 
is bright and cheerful in life, illustrates the evil 
tendency of your inconsideration. You arc re- 
pelled from the consideration of it, because it 
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wears to your eye so lowering an aspect. If you 
must barter away your checrfulness, you will at 
least postpone the sacrifice as long as possible. 

Do you not believe that God is a Being of infi- 
nite goodness and mercy, and that he delights, 
not in the miscry, but in the happiness of his 
ercatures? Docs not this very scheme of religion, 
about which we are arguing, attest his concern 
for our welfare, in a manner adapted to silence 
all doubts, and extinguish all scepticism? Is the 
sentiment to be tolerated for one moment, that 
He who so loved the world, as to give his only 
begotten Son to dic for it, could frame a system 
of religion, in any the Icast particular, unfavour- 
able to our well-being?’ Can you persuade your- 
self, that He who spared not his own Son, but 
delivered him up for us all, will not with him also 
freely give us all things ¢ 

Whence, then, these most unwarrantable sus- 
picions about the proper effects of religion ? 
Whence these injurious prejudices against it, as 
being adverse to rational and clevated happiness ? 
If, as you admit, it bears God’s image and super- 
scription, how can you think of it as a sour and 
ascetic scheme, or suppose it would require of 
you any sacrifice which is,not demanded by your 
own good? If you will but reason a little on the 
subject, you will find ample cause to distrust your 
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impressions as to its nature, as you will certainly 
sec both the injustice and the mpolicy of bemg 
deterred by such a prejudice from a careful con- 
sidcration of its claims. Nay, if you are disposed 
to deal honestly with yourself, you will find 
material for sober reflection in the very fact that 
religion should wear this forbidding guise; that 
adapted and intended, as your reason no less than 
revelation assures you it must be, to comfort and 
bless you, it should suggest to your mind only 
images of sadness or terror. Low unavoidable 
the presumption, that you must be labouring 
under some gross hallucmation; that some vio- 
lent discase has impaired and confounded your 
faculties; that the defects you attribute to reli- 
gion are in your own character; and that your 
repugnance to it is a startling proof how much 
you stand in need of its healing power. 

This neglect of it, however, is to be but tem- 
porary. You find a shelter from the reproaches 
of the Bible, and of your own conscience, in the 
reflection that by and by the subjcct shall be con- 
sidered; that you will take it up, and make 
amends, by a thorough cxamination, for your 
present imdifference to it. But why should you 
do this? Why not dismiss the subject altogether? 
Tf it 1s so unwelcome to you, why let it project 
its dark shadows ,athwart your future path, and 
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obscure the serenity of your declining ycars? 
You are ready with your answer: “It would be 
madness to banish finally a subject which involves 
my well-being for eternity. I must attend to it 
sooner or later, or be lost for ever.” 

Will you do yourself the justice to weigh the 
import of this answer? You “ must consider the 
subject of religion hereafter, because it involves 
your well-being for cternity.” Give me leave to 
put this in another form, without altcring the 
sense. ‘*On my reception or rejection of the 
gospel offer is suspended my everlasting destiny. 
If, through the mercy and grace of God, I em- 
brace it, I shall at my death ascend to heaven, 
and be perfectly holy and happy for ever. If I 
refuse or neglect to embrace it, | must at death 
be cast into outer darkness. Hell. will be my 
home; the devils and lost spirits my companions; 
I must lie down in the unquenchable fire, and 
endure the gnawings of the worm that never dics. 
This doom may overtake me at any moment, 
since nothing is more precarious than hie. 
Therefore, m order to escape so horrible a destiny, 
I must*hcreafter, at some undefined period, when 
my antipathy to rcligion shall have vanished, give 
attention to the subject, and make preparation 
for a change of worlds.” Such is the import of 
your language, without the slightest colouring. 
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And in what light docs it present your incon- 
sideration? Did you ever hear of so impotent a 
conclusion from such majestic premiscs? Were 
logic and reason ever before so put to shame? 
Were eternal things ever treated with such grave 
trifling ? You will consider of rcligion hereafter, 
because, if you dic (which you may do to-day) 
without having attended to it, you are lost be- 
yond redemption! And in this purpose you rest, 
simply from “the want of a disposition” to apply 
your mind to the subject now. You “feel no 
interest” in the mattcr at prescnt, and you must 
wait until you do; when that auspicious day 
arrives that you arc disposed to hear what God 
has to say to you, you will listen to his com- 
munications ! 

Refcrence. has already been made to the indig- 
nity which this conduct ’casts upon the Supreme 
Being. Not to revert to that topic here, do you 
not perceive, in the state of féeling in.question, a 
most cogent argument why you should bring 
your mind into instant and earnest contact with 
the gospel? The greatcr your aversion to this, ° 
the more palpable your need of it. This awersion 
is the vital principle of the malady you are seized 
with, and for which the gospel is the only anti- 
dote. It stands forth, a convincing and solemn 
memento of that violent disjunction between your 
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soul and God, whjch can be removed only 
through your sincere repentance and faith in the 
Redeemer. And when you talk of waiting until 


“interest”? in the matter to 


you feel sufficient 
give heed to it, can you suppose that the course 
you are pursuing is adapted to bring about this 
desired change in your feclings? Will your love 
of the world be diminished by a continued devo- 
tion to the world? Will the power of sin over 
you be abated by indulgence in sm? Will your 
wayward passions and attachments be weakencd 
by gratification? “Are you so thoughtless or 
unknowing as to fancy that a long course of 
estrangement from your higher interest, of aver- 
sion to it, of resistance agamst its claims, of 
suppression of the remonstrances of conscience 
in its behalf, is to leave you in a kind of mental 
statc, impartial to admit at length the conviction 
that now it is high time, and easily convertible 
into a Christian spirit? Consider that all this 
time you are forming the habits which, when 
invetcratcly established, will either be invincibly 
upon you through life, or require a mighty wrench 
to emancipate you. This refusal to think; this 
revolting from any attempt at sclf-cxamination ; 
this averting of your attention from serious books ; 
this declining to seck the Divine favour and 
assistance by prayer; this projecting of schemes 
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bearmg no regard to that favour, and which are 
not to necd that assistance; this eagerness to 
seize cach transitory pleasure; this preference of 
companions who, perhaps, would lke you the 
worse if they thought you feared God, or cared 
for your cternal welfarc ;—these dispositions, pro- 
longed in a succession of your willing acqui- 
escences in them, will grow into a settled consti- 
tution of your soul, which will thus become its 
own inexorable tyrant. The habit so forming 
will draw into it all the affections, the workings 
of imagination, and the trains of thought ; will so 
possess itself of them, that in it alone they will 
live, and move, and have their being. It will 
have a strong, unremittmg propensity to grow 
entire, so as to leave nothing unpreoccupied in 
the mind for any opposing agent to take hold on 
in order to counteract it, as if it were imstinctively 
apprehensive of the effect of protests from con- 
science, or visitings from the powers of heaven, or 
intimations from the realm of death, and, there- 
fore, intent on forming the sentiments of the soul 
to such a consistence and coalition as shall leave 
none of them free to desert at the voice of these 
summoners.”’* | 

It is, indeed, a monstrous deception you practise 
upon yourself, when you fancy that a course of 
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implicit submission to these earth-born propen- 
sities will ultimately generate a disposition to 
break away from the bondage they impose. As 
well might the inebriate pretend that prolonged 
indulgence in his cups would, by and by, evolve a 
disgust for the poison which is consuming him ; 
or the husbandman, that a thorough sceding of 
his plantation with thistles, would guarantee a 
generous harvest of grain. It is a strange way of 
insuring the renovation of your charactcr, te 
foster principles and habits which are in flagrant 
antagonism to all holiness. These very habits and 
principles constitute the grand hinderance to your 
salvation now; they operate with such potency as 
even to inspire an antipathy to all reflection on 
your spiritual state. By what alchemy are they 
to be transmuted into monitors to repentance and 
stimulants to a holy hfe? How is an ever- 
increasing alicnation from God to facilitate your 
return to him? If you have no inclination to 
return now, why should you have when the dis- 
tance which separates you from him has been 
indefinitely increased ? 

The conclusions to which so many lines of 
abstract argument conduct us, may be tested by 
observation and experience. You will be able, 
without going beyond the sphere of your daily 
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walks, to find individuals who have long occupied 
the ground you stand upon. Twenty, thirty, 
forty years ago, when pressed with the obligation 
of immediate repentance, they resisted and de- 
ferred it, on the ground that they then “felt no 
disposition”? to consider it. They had the full 
purpose of complying with it, but deemed it 
advisable to wait until their mdifference had 
passed away. las it passed away, or are they 
waiting still? To your cyes, however it may be 
to the own, the case is too plain and too 
affecting to need an interpreter. You sce how, 
during all this period, they have been heaping up 
obstacles between themselves and heaven. By a 
silent and gradual process they have invigorated 
their secular principles, and become more com- 
pletely saturated with the spirit of the world. 
The network of earthly passions and projects 
which encloscs them, once so fragile, is intricate 
and compact. Avenues to their consciences, 
which were once open, are shut up. They are 
less sensitive to the appeals of Scripture. It is 
more difficult to arouse them to wholesome medi- © 
tation upon their prospects for eternity. They 
have the same latent intention of repentance ; but 
when you look at the superincumbent mass of 
earthliness and sin which has accumulated upon 
it, you feel that nothing short of a miracle can 
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ever vitalize it, so as to convert the purpose to 
repent into actual repentance. 

All this is as clear as the meridian sun to your 
eyes, In respect to many persons whom you have 
seen growing old, or approximating to old age, m 
the neglect of religion. And is there not some- 
thing still nearer home to corroborate it? Can 
you not refer to a period in your own experience, 
when the ascendancy of the world over you was 
less complete than it is now? Ilas the result 
justified your calculation, that the lapse of time 
would abate your disinclination to scrious thought? 
Is your repugnance to prayer, and to the study of 
the Scriptures, diminished? Do yon find it more 
difficult to ward off the shafts of Divine truth, as 
they reach you in the sanctuary? Ilave you a 
keener sense of the vanity of carth, and a growing 
disposition to engage in the service of Ged? Or 
is the reverse of all this true? Is the tide of 
worldliness rising higher and higher, and gradu- 
ally filing up every interstice of your heart? 
Has the broad current of your thoughts and 
affections become thoroughly impregnated with a 
mere carthly spint? Are you living for this 
world alone? Are your avocations, your plans, 
your pleasures, your hopes, your associations, 
absorbed with the things which are seen and 
temporal, to the exclusion of the things which are 
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unseen and ctcrnal? And when, in some better 
moment, a stroke of Providence, a sermon, or 
some other agency happens to disturb your 
spiritual torpor, and awaken a fecling of remorse 
and uncasiness, do you find it a hghter task than 
it once was to smother these self-reproaches, and 
resume your wonted levity? Surely, then, you 
can interpret these omens also. You require 
no prophet from heaven to assure you that they 
bear the same evil significancy, with the kindred 
portents you so readily decipher in the case of 
your fricuds and neighbours. They are the 
handwriting on the wall over agamst you; and 
they admonish you, in no ambiguous syinbols, of 
impending destruction, if you go on trusting to a 
life of worldlincss to extmguish your repugnance 
to the gospel. 

There is also implicd in this consideration, a 
very madequate conception of the work we have 
to do, and of the time demanded to do it 
properly. 

We find im the Bible expressions like these : 
“Strive to entcr in at the strait gate.” “Give 
diligence to make your calling and _ clection 
sure.” “IIe that endureth to the end shall be 
saved.” “If the righteous scarecly be saved, 
where shall the ungodly and the sinner appear ?” 
Salvation, then, is a difficult work. It is a great 
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thing to be a Christian. Colossal obstructions 
bar the way to heaven. Every step has its 
dangers. 
“Tis but a few that find the gate, 
While crowds mistake and die.” 

Could we see things as thef are, the deliverance 
of a soul from spiritual death, its liberation from 
the bondage of Satan, its enfranchisement with 
the rights and privileges of Christ’s kmgdom, its 
gradual transformation into the Divine image, its 
triumph over all its enemies, and its final entrance 
into the realms of glory, we should be no less 
awe-struck with the difficulty and grandeur of 
this achievement, than filled with admiration at 
the boundless wisdom, power, and grace displayed 
in accomplishing it. Marathon and Thermo- 
pyle, Trafalgar and Waterloo, the proudest of 
earth’s battle-ficlds, wheresoever they may be 
found, dwindle imto insignificance when com- 
pared with the nighty conflict mvolved in the 
salvation of a single individual. Yet this sublime 
and most arduous undertaking you would thrust 
into a mere corner of human life. Instead of. 
making everything give way to it, you allow 
everything to take precedence of it. You make 
it wait on business, on study, on pleasure, on 
social engagements, on indolence, on indifference. 
There is absolutely nothmg in life, however 
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insignificant and contemptible, that this vast 
interest, which comprehends eternity in its 
issues, is not, with one person or another, com- 
pelled to wait on it. Life were short enough to 
do it justice, had you taken it up with the dawn 
of your moral agency and prosccuted it until you 
fell asleep in death. But it has been pushed 
along, year after year, the difficulty of the work 
increasing as the space for performing it has been 
diminished, until to-day you have more work to do, 
and less time to doit in, than you ever had before. 


Nay, you are possibly even now parleying with 
yourself whether you shall not postpone its clains 
still Jonger. Docs it at all occur to you what 
these questions are, which you adjourn with so 
fatal a facility to all the trivialities of the passing 
moment, which you even disiniss because you 





happen not to be in a mood to consider them ? 
Alas, it 1s this very inconsidcration which betrays 
you into the infatuated course we are deploring. 
It is not that you do not know, but because you 
do not consider, that it 1s your own SALVATION 
which is at stake. It is the question, “ How 
may I escape from hell and fly to heaven?” 
that you are forcing into some little parenthesis 
of your little future—handing it over, perad- 
venture, to the pucrilities of a miserable dotage, 
or to the weakness, the sufferings, and the dismay 


A SAD INVERSION. 43 


of an unexpected deathbed. And wherefore? 
Is there any imvincible necessity laid upon you to 
submit to this strange mal-adjustment of your 
concerns, this transfer of the very greatest and 
most momentous of your affairs, to the very 
worst season in your whole hfe for attending 
to them? No, you might just as well—yea, ten 
thousand times better — provide for these interests 
sooner. But you must necds use the vigour of 
year faculties and the flower of your time for 
other ends. This world is to be looked after. 
Tirst the body, then the soul. Time first, eter- 
nity afterwards. Thus the soul is robbed and 
ruined, What ought to be the prime business of, 
life is delayed till the spark of life is about goin 

out. What ought to engross all the powers of| 
mind aud body throughout the entire limit of| 
our mortal probation, is assigned to the hapless 
decrepitude of old age. With the ocean of cter= 
nity before you, instead of employing the time 
God has given you in making preparation for 
your endless voyage, you waste it upon com- 
parative trifles, and leave your whole preparation 
to the moment when you may be summoned to 
embark. This is not the design, but this is in 
every instance of delay the possible, as it is in 
innumerable instances the actual, result. To 
neglect to prepare to-day, abridges by so much 
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your time and opportunity for preparing, and 
may preclude it altogether. 

You will not admit this. You have no thought 
of going ito eternity unprepared. You almost 
resent the suggestion that you may be so in- 
fatuated as to reserve for it only the closing days 
or hours of life. But if this is not your purpose, 
what is? If you are resolved not to remit the 
serious consideration of religion to a deathbed, 
when is it to be taken up? Is the day marked 
in your diary? Is the purpose drawn up and 
put on file with the plans you have framed 
respecting your worldly affairs? If you were 
pressed to answer these questions, would not the 
humiliating confession be extorted from you that 
this is a matter about which you have no plan; 
that while every possible arrangement is made 
concerning your earthly interests, you have fixed 
upon no period for lookmg after your immortal 
interests ; that you have, in fact, simply a general 
purpose of making your peace with God, but 
whether it is to be undertaken on this day 
twelvemonth, or this day ten years, or at any 
other specific date, is a point you have not 
settled. 

Now, on this admission, it is no injustice to 
you to allege that you are virtually remitting this 
great interest to your deathbed. A merciful 
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God may interpose and prevent this procrastma- 
tion; but in so far as you are concerned, there is 
every probability that it will be delayed until the 
prospect of a speedy dissolution forces it upon 
your attention. There are thousands of indivi- 
duals every year who are brought to this result 
by the identical process through which you are 
passing. Relying through life on a vague and 
delusive purpose of embracing the gospel offer 
“at some period,” they are astonished at length 
(they need not have been, for it was preciscly 
what they might have expected) to find them- 
sclves grappling with death without any equip- 
ment for the encounter. Often are individuals of 
this kind heard bemoaning their folly and crimi- 
nality, awaking to the consciousness that it is a 
sad time to prepare for etcrnity, when the blood 
is chilling in the arteries, and the affrighted soul 
is waiting, trembling and agonized, for the walls 
of its clay tencment to fall and Icave it houscless, 
portionless, hopeless, under the piercing gaze of 
an injured and avenging God! And why may it 
not be so with you ? You are treading the same 
path they trod. You are trusting to the same 
visionary hopes. You arc vindicating or excusing 
your inconsideration by the same gossamer-like 
apologies. Like you, they “fclt no intercst”’ in 
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religion, and had too little encrgy to bring them- 
selves to the examination of it. Like you, they 
were resolved to attend to it long before death 
should summon them away. Like you, they 
permitted one earthly object, and pursued after 
another, to beguile their time and steal away their 
affections. Like you, they grew insensibly hard- 
cned by this course of worldliness, and this 
habitual resistance to Divine truth. And will it 
be surprising, if, having thus cast in your lot 
with them through so large a part of the way, you 
should go on with them to the close, and have 
your dying moments harassed with the gloom 
and the consternation which marked their passage 
into eternity ? 

But why argue this point? Everything 1s 
conceded when you admit, what no one has the 
presumption to deny, that death may come for 
you at any moment; that your winding-shect 
may even now be in the fuller’s hands, and the 
shaft on its unerring flight which is to transfix 
your heart. This fact alone might suffice to show 
you that, in neglecting to consider the claims of 
religion, you are putting your everlasting all in 


jeopardy ; that a single day’s dclay may involve 
an eternity of unavailing remorse and sorrow. 


Here, then, let me pause Jong enough to 
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inquire whether it is possible for you even to 
extenuate the guilt and folly of this inconsidera- 
tion, by any of those pleas or pretexts which have 
hitherto satisfied you? Remember that when God 
charges this neglect upon you as a sin, it is your 
own happiness, no less than his sovereignty, 
which is unplicated in the allegation. The crime 
you are guilty of is a crime against your own 
rational and immortal nature. You ought to be 
happy. You might be happy. God requires you 
to be happy; and has placed the means within 
your reach, at an infinite cost to himself, though 
as frec as the air of heaven to you. Yet you 
decline his bounty. You even refuse to “ con- 
sider” the sublime and glorious scheme through 
which he proposes it to you. And the barricr 
behind which you shelter yourself, when this 
conduct is brought home to you as a sin, is, that 
“ your feelings are not mterested in the matter,” 
and therefore you cannot attend to it. Why 
should they be interested unless you have tried 
to have them so? Suppose you deal with this 
subject as you would deal with a question of 
commerce or a question of history, with a branch 
of science or a personal accomplishment. Bring 
your mind to the patient study of the Bible. 
Commune with your own heart. Call upon God 
in prayer. Rouse yourself from your lethargy. 
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Feel that religion is a reality; and that your soul 
is to be saved through the blood of the cross, or 
to perish eternally. Do this, and see whether 
you cannot surmount this fearful torpor which 
threatens to destroy you for ever. 
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CHAPTER IT. 


THE PRETEXTS FOR NEGLECTING RELIGION 
TRRATIONAL AND SORDID. 


I nave shown, that where there is an habitual 
indisposition to consider the claims of rehyion, 
that duty is likely to be remitted to a deathbed. 
It is proper m this connexion, to call your atten- 
tion to the specific fecling which usually prompts 
to this delay. That feeling is, that there is no 
actual necessity on the score of personal safety 
for becoming religious just now, and, therefore, it 
may be postponed for the present without hazard. 
If this course mvolved manifest and palpable 
danger, you would overcome your reluctance, and 
sit down to the careful examination of the subject ; 
but as you see no danger, a little delay cannot be 
an evil of much moment. 
Here, then, the whole question whether rehgion 
shall reccive your instant attention, is made to 
E 
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hinge on the pomt, whether it will put you in 
jeopardy to refuse. The demand which religion 
makes of you is, that you render to your Creator 
and Preserver the homage and obedience which 
are his duc; that you repent of your sins, and 
trust in the Lord Jesus Christ for pardon; and 
that, ceasing to do evil and Icarning to do well, 
you walk henceforward in the way of his com- 
mands. It exacts of you no costly sacrifice ; lays 
upon you no unreasonable service ; appoints you 
to no trial which is not for your own good. It 
proffers you the protection and friendship of God, 
all ncedful succours and consolations in this world, 
and everlasting felicity and glory hereafter. These 
arc the proposals religion makes to you; and it is 
in pondering such proposals, and to guide you in 
your disposition of them, that you raise the ques- 
tion, “Can I reject thein for a time, without put- 
ting mysclf in peril? or, docs my safety require 
me to accept them now?” You cannot fail, on 2 
moment’s reflection, to be struck with the utter 
want here indicated, of any duc appreciation of 
the blessings tendcred you, or any perception of 
the relations subsisting between the parties to this 
transaction. It might be supposed, with our in- 
stinctive and irrepressible desire of happiness, that 
blessings like these would be cagerly seized the 
moment they were placed within our reach ; that 
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the mere possibility of securmg them, would make 
any individual of our race willing to put forth the 
most unwearied ex@rtions, and to submit to the 
greatest hardships. But instead of this, we have 
the extraordimary spectacle presented to us (nay, 
we all in turn present this spectacle), of rebels 
consulting whether they can with prudence defer 
acceding to an offer of clemency from their 
Sovereign; of lost sinners, calculating how long 

iit will be safe for them to go on in sin, before 
consenting to a free tender of salvation! In all 
this procrastination and paltcring, the authority 
and rights of Jchovah are ignored; duty 1s set at 
defiance; the claims of reverence and gratitude 

* are trampled in the dust; nothing is thought of 
but the personal immunity of the transgressor. 
As long as he can do without God he will; when 
dangers thicken, and death impends, he will seek 
his aid. 

To say that the principle of action here assumed 
would excite universal abhorrence, if carried into 
any department of secular or social life, is only to 
give utterance to a sentiment in which every 
gcncrous mind must acquiesce. What reason is 
there, what fitness, in suspending our loyalty to 
God on his toleration of our sins; in resolving to 
disobey him, just so long as we fancy he will re- 
strain his vengeance, and not cut us down in our 
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impiety? No honourable man would deal thus 
with his neighbour, or with the government under 
which he lives. Does it santtify a sordid prin- 
ciple that we have adopted it, not m our inter- 
course with our fellow-creaturcs, but in our con- 
duct towards God? Arc the same actions merce- 
nary, when they have respect. to a creature; and 
innocent, not to say commendable, when they 
terminate on the Creator? 

The more this is pondered, the more clearly 
will it be scen, that m the scheme of life we are 
considering, the one element of personal safety is 
made to subserve the most unwarrantable and un- 
worthy purposes. 

It might be opportune to remark, that it is no 
less blind than perverse, that m seeking its own 
ends by its own means, it too commonly brings 
down upon itself the ruin it would clude; and 
that true safety is to be found in doing God’s 
will, not im resisting it. But waving that topic, 
why surrender onc’s sclf to the control of this 
grovellng sentiment, as though in our relations 
to the Deity, there were no room for any other ? 
“ Not knowing,” says the apostle, “ that the good- 
ness of God Icadeth thee to repentance.” 

Look around you at the tokens of his goodness. 
See how he has blessed you in your basket and in 
your store, in your health, in your business, in 
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your family, in your country, in your manifold 
religious privileges. Review your life, and sce 
how he has watched over you from childhood to 
this hour, with paternal affection ; how often he 
has interposed to rescuc you from difficulty or 
danger; and m how many forms he has carried 
forward his beneficent ministrations towards you. 
Is there no susceptibility in your breast, to which 
kindness like this appeals; no chord there which 
vibrates when these mercics pass in review before 
you? And when to thesc blessings you superadd 
the imfimtely higher blessings of redemption, 
purchased with “blood Divine,” are you still 
unmoved? Can nothing stir that leaden torpor, 
that Dead Sea stagnation, within, but the sense 
of impending wrath? Has gratitude no place 
there? Shall your bosom thrill with thankful- 
ness whenever you receive the most trivial kind- 
ness from a fellow-creature, and be unimpressed 
by all the affluence of that bounty which Jchovah 
is lavishing upon you? You will not say that 
this is right. 

You will admit that it is all wrong. If you 
have the least spark of magnanimity, the slightest 
leaven of honourable and manly feeling, you will 
be abashed when you reflect on the principle which 
governs you in your intercourse with a Bencfactor 
to whom you owe such infinite obligations. 

E2 
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In recording, some time sincc, the deecase of a 
distinguished American statesman, the newspapers 
related, that he was much occupied during his ill- 
ness with the subject of religion; that he con- 
versed often with the ministers of the gospel ; 
avowed his cordial reception of the Christian 
faith; and in this state of md passed into eter- 
nity. The narrative was in terms which implied 
that his preparation for death had been postponed 
until he was taken ill; and, indeed, it was well 
known, that however correct he night have been 
in his general deportinent, he had never, up to 
that tine, manifested any personal interest 1 re- 
hgion. In all this, he was the representative of a 
very numerous body of persons ; for similar cxam- 
ples are constantly occurring m every walk of life. 

Now, looking at a secne lke this, every one 
must commend solicitude about the soul, even 
though it has been so long delayed. It is far 
better to repent with the dying malefactor, than 
not to repent at all. Better to strive to enter in 
at the strait gate at the cleventh hour, than to die 
in utter unconcern and stupidity. Yct who, how- 
ever charitably mclined, can feel satisfied of the 
reality of the work of preparation in a man so 
acting, and of his safety for eternity? But con- 
template this spectacle in its apparent and often 


its truc aspect. Here is aman (the case occurs 
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daily,) forty, fifty, possibly sixty, years of age. 
Iic has spent his life in the bosoin of a Christian 
community. Every day has come to him freighted 
with blessings. He has always had the Bible 
within his reach. He has weekly heard, or might 
have heard, the preaching of the gospel. God 
has called him to repentance m innuincerable ways. 
His duty has been set before hin in the clearest 
manner. He has been reasoned with, warned, 
exhorted, entreated, to make his peace with God, 
and to give his influence to religion. But he has 
steadily refused. He has, posstbly, been unwill- 
ing even to consider the clanns of God upon hin. 
Absorbed with other things, carried away by the 
lust of the flesh, the lust of the eycs, and the 
pride of life, he has sought his own ends, lived 
only for the world, and left Chyistianity to fight 
its own battles, careless whether they termmate 
in victory or defcat. Disease lays its iron grasp 
upon this proud votary of the world, and conducts 
him into that chamber from which he is never to 
come forth, until his remams are carricd to their 
last resting place. Assured by his physicians of 
the serious nature of his malady, and not till 
then, he begins to consider his ways. Iie ealls 
for the Bible, so long neglected that he knows 
not where to read. He procures other religious 
books, which may aid him in getting clearcr views 
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of the way of life. He sends for a Christian 
friend or pastor to counscl him, and tell him what 
he must do to be saved. He is frequent and 
scemingly carnest in his supplications for the 
Divine mercy. And thus he is hastening his pre- 
paration for a change of worlds. But what a 
miscrable return he is making to God! His 
health, time, talents, property, influence, all have 
becn expended upon selfish and carthly objects, 
and now that he dare not and cannot cleave to 
these any longer, he will turn to God! No love 
to God prompts Kim, no gratitude, no mgenuous 
sentiment of contrition, no dissatisfaction with the 
world; if he could with safety, he would cling to 
his idol still. Death is at_the door; this is the 
sole secret of his anxiety. He comes to dedicate 
to his Maker his shattered powers, and the few 
hours that may remain to him, simply because he 
thinks that if he neglects this, a ternble retribu- 
tion will presently overtake him. 

You see as distinctly as I can, the true tenor of 
this transaction. But you say that it is not to 
be thus with you. You have too much clevation 
of character to thmk of putting the Deity off 
with so paltry an offermg. You are not ready to 
consider the subject of religion now, but you 
fully purpose to do it before you are prostrated 


with a mortal disease. 
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Without impugning the sincerity of this iten- 
tion, it may be allowed me to ask, whether the 
principle it proceeds upon is essentially better 
than the one exemplified m the case just consi- 
dered. It is the prayer of Augustine over again : 
“ Lord, convert me: but not yet.” It recognises 
the obligation to scrve him, but practically denies 
his claim to your whole time, and your entire in- 
fluence. It assumes that your first duty is to the 
world; and that it will be cnough, if you devote 
yourself to God after you shall, for an indefinite 
period, have lived for the world. You cannot be 
ignorant, that where this ground is taken, the 
common result is substantially the same, as in the 
example already noted: the lion’s share goes to 
the world, the meagre remnant, if any, to God. 
It is, in any event, a deliberate determination to 
abridge your means and opportunitics of domg 
his will, and promoting his glory. 

Can this be justified? Can it be extenuated ? 
Is life, flecting, evanescent hfe, too long a period 
to be employed in serving the Bemg who be- 
stowed life upon you? Would your undivided 
homage be too opulent a return for the favours 
you have reecived from him? Is it the ac- 
knowledgment which your own reason and con- 
science assure you is befitting the relations you 
sustain to him, to exhaust the vigour of your 
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faculties in the prosecution of mere earthly ob- 
jects, and appropriate to him only your days of 
decline and inactivity, if not of decrepitudc ? 
Conceding that you may live to old age, and that 
death will then await your plenary preparation for 
his summons, how much more honourable would 
it be to come now, and lay your thrift and enter- 
prise, your genial affections and noble aspirations, 
upon his altar, than to put him off with the im- 
poverished refuse of a life of sin and folly. 
Besides, how crroneous and unworthy a concep- 
tion of religion is that involved in this, and its 
affihated schemes of life. In a company of mili- 
tary officers (one of whom was a personal fricnd 
of the writer’s), the question one day came up, 
whether it was expedicnt to permit clergymen to 
visit the sick. Not to recite the other opinions, 
“« My notion,” said the surgeon of the corps, “is, 
that such visits are proper in certain circum- 
stances. When the physician has done all he can 
for a man, and gives him up, then, I think, it is 
proper to send for the clergyman.” You will 
smile at the ignorance and irrationality displayed 
in this remark ; but it 1s not very much aside from 
the popular idea of religion. If you will analyze 
the schemes which you are cherishing, you will 
probably find that religion is contemplated rather 
as a provision for death, than a chart of life; 
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much more as a bridge, over which we are to pass 
into heaven, than as a highway, along which we 
are to travel through this world. The fecling is, 
“T cannot die without religion, but I can live 
without it.” And so you think it very well for 
the infirm, and the aged, and invalids of every 
sort, to become religious; but there is no reason 
why the hearty and vigorous, who are engaged in 
active dutics, should be in haste about it. In 
other words, there is no rcason why you should 
not sacrifice all the sound and the fat of your 
flock to mainmon, and put God off with the lame, 
and the blind, and the sick. There is no reason 
why you should not expend the cnergics of your 
being upon yourselves, and dedicate your withered 
facultics to your Creator. 

Tuts 1s not Curistianity. Leligion, it is 
true, is rich in its consolations, and supplies our 
only adequate support in sickness and _ trouble. 
But it is no less a scheme of duty, than a mcans 
of comfort. It was not merely, nor mainly, to 
provide comfort for his people, that Christ died, 
but to make them holy; not simply that they 
might get to heaven themselves, but that they 
might help others in getting there also. Ife chal- 
lenges our undivided allegiance. He insists upon 
the subjugation of all our powers and passions 
to his will; upon the thorough extirpation of our 
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sinful principles and habits, and the gradual 
moulding of our whole characters into his image. 
He demands that we serve lim in our several 
stations and relations; that we be governed by 
the Scripture code of morals; that we subordi- 
nate every earthly pursuit to his glory, and the 
welfare of his kingdom ; and that, in our respec- 
tive spheres, we do our best to maintain the chia- 
racter implied in those expressive cimblems, “Ye 
are the light of the world ’—“ Ye are the salt of 
the earth.” Our own good requires this. The 
present life is the vestibule to eternity. We are 
here to be trained for a bigher stage of being. It 
is a great achievement to prepare a race so de- 
praved, for so lofty a destmy. It must needs be 
(unless God should choose to work a miraclc) 
gencrally a loug and difficult process to fit such 
creatures as we are for citizenship in the New 
Jerusalem. It is a process which may well fill 
up the bricf span of human life, and which it were 
gross infatuation to postpone to any other interest 
whatever. 

Religion comprehends this wise and needful 
tutclage. It exerts its prerogative over the entire 
range of human life, from the cradle to the grave ; 
from the most subtle purpose that lurks in the 
innermost chambers of the heart, to the sublimest 
transactions of cabinets and empires. It is 1mpos- 
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sible to cscape from its authority, cven for a 
moment. It never intermits its claims upon us. 
It stoops to no compromises with the world. It 
ceases not to cry in our ears, “Thou shalt love 
the Lord thy God with atu thy heart, and thy 
neighbour as thyself.” 

Could it do less? Would it be a religion 
worthy of God, or suited to man, if it did not 
thus enjom upon every child of Adam supreme 
and constant loyalty to Jchovah? On what 
ground, then, would you delay a compliance with 
its requisitions? If it is reasonable that God 
should require your wholc time, if your own good 
also demands it, why voluntarily shorten the 
period you can devote to him, and lose the advan- 
tages to be derived from the culture of the Chris- 
tian graces? It is surcly an ungencrous temper 
which would put you upon grasping after the 
rewards of Christ’s kingdom, without rendering 
him the stipulated service of faith, love, and 
obedience ; which would make you cager for the 
crown, but unwilling to bear the cross. Lad he 
dealt with us on this principle, the cross had 
never been sect up, and we had all gone down to 
irretricvable and eternal ruin. 

And why (to glance at another phase of the 
selfishness on which we are commenting), why 
should you not do your part in carrying forward 
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the great and glorious work of human ameliora- 
tion? Look over the world, and see how full it 
is of sin, and suffering, and sorrow. Open your 
eyes upon the very neighbourhood in which you 
dwell, and sec whether there be not at your very 
door a broad ficld for the cxercise of Christian 
philanthropy. Survey your beloved country, and 
watch the torrents of infidelity and vice that are 
deluging the land. Whose office is it to counter- 
work these pestiferous agencies? Who is to 
explore these habitations of penury and ignorance ; 
to gather the young into sabbath schools and 
day schools ; to visit the prisoners ; to reclaim the 
intemperate ; to circulate the Scriptures ; to pro- 
mote the due observance of the sabbath; to send 
missionaries to every destitute spot, and to aid 
the church of Christ in sustaining her benevolent 
institutions? Is there any obligation resting 
upon others to do this which docs not rest on 
you? It will not do for any of us to ask, “Am 
I my brother’s keeper?” Janked together by 
ties of a common humauity, we are responsible 
for the influence we exert upon each other’s 
character and destiny. No man may lawfully 
attempt to isolate himself from his race, and seek 
only his own interest. God will hold us account- 

ble for the good we might have done, and have 
refused or neglected to do. Christianity needs 
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your help im carrymg forward her schemes of 
relief. There are forces enough arrayed against 
her, without your opposition or indifference. 
Christ demands your co-operation with his people, 
m making. his atonement known to all your 
fellow-creatures, and placing the means of grace 
within their reach. The service to which he ealls 
you is a most reasonable service. Ths right to 
demand it is perfect. It is more worthy of your, 
powers than anything else in which you can 
engage. Is there any, even plausible, ground on 
which you can refuse your aid in promoting the 
temporal happiness and the eternal salvation of 
our ruined race? Would it be generous, even if 
you could do it without sin and without imperi- 
ling your own soul, to devolve all this work upon 
others; to shut your ears against the voice of 
Christ himself, through whom you hope yet to be 
saved, when he says to you, “Go work for me in 
doing good to your fcllow-smners ; and whatsoever 
you do to the least of them for my sake, I will 
regard it as if done to me?” 

Consider, further, that in assigning to the 
service of religion only some vague and precarious 
portion of your future life (which may prove to be 
no portion of it at all), the intermediate period, 
whcther longer or shorter, is not to be a mere 
blank, without influence upon your character and 
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upon your ultimate prospects of salvation. You 
are disinclined to take up the subject of rcligion 
now, because you “feel no interest”? im it. I 
have already shown you the fallacy of supposing 
that the continued neglect of rcligion can generate 
a disposition to “ cousider” it. 

But note further, that during this undefined 
period which is still to precede your anticipated 
repentance, you are to be drinking in the spirit of 
.worldliness, and travellmg to a still greater dis- 
tance from God. It scems strangely incongruous 
to talk of “repentance” in this connexion. 
“Repentance” for what? Suppose death should 
not step im and extinguish your hopes im the 
blackness of an cternal night ; suppose you reach 
the pomt—the distant, shadowy, receding. point, 
where you are to be sated with the world and 
ready to abandon it, what do you propose to repent 
of? If you refer to the sins of your past lives, it 
seems quite reasonable. There are cnough of 
them to call for bitter tears and the deepest 
humuihation. It is a fearful sight to look back 
over a whole life, and see nothing there but sin. 
There is a call for repentance. But your plan 
comprises more than this. You mean to repent 
of other sins 





sins not yet committed. You mean 
to repent of the course you are just now entering 
upon. You form a purpose to-day, not to con- 
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sider the subject of religion now, with the avowed 
intention of mourning over that purpose hereafter. 
You decline a gracious call of the gospel, with 
the distinct avowal that you mean to lament that 
you declined it, and to ask God’s forgiveness. 
You set out upon a path which you declare your 
intention to retrace, every step of it, with tears. 
This zs mysterious. Were you to banish the subject 
altogether, and brave the consequences of going 
into eternity without repentance or faith in Christ, 
you might at least claim the merit of consistency. 
But this idea of smning only that you may re- 
pent; of laughing to-day that you may weep 
over your mirth to-morrow; of heaping up ob- 
stacles between your soul and heaven, that you 
imay by and by remove them with a sorrowful 
heart; of pressmg on towards the very verge of 
the bottomless pit, that you may at length, when 
the carth begins to glide from under your feet, fly 
back affrighted at your temerity, and seck the 
refuge you now scorn—what name can be given 
to a career like this? And if the actors in it 
were other persons, and you the spectator, what 
alternative would you feel foreed upon you in 
secking a solution of the strange plicnomenon, 
but that they were eithcr bereft of reason, or 
under the sway of a hostility to God and_ his 
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scrvicc, so inveterate as to be proof against all 
human agencies ? 

If these plain allegations have not offended 
you, you may possibly assent to their substantial 
verity. You may be ready to go as far as the 
Bible itself im condemning the unreasonablencss 
and the crnmnality of your inconsidcration, yet 
you inay say, the fact of your indifferenee re- 
mains. You “do not fecl sufficient imterest im 
the matter” to take it up, and you have no 
resource but to defer it till you do; and as this 
is (so you imagine) “a thing beyond your own 
control,” you are the more disposed to let it rest 
for the present. 

I have thronghout this Whole discussion re- 
cognised the reality of this difficulty. Foolish 
as it is, criminal as it is, dangerous as it 1s, 
this “lack of imterest” in religion constitutes a 
real and formidable hinderance in the way of a 
proper cxamination of the subject. But as no 
one will presume to plead it at the last day as an 
excuse for his impenitcnec, so we must beware 
how we treat it with a mistaken lemency now. 
The very consciousness of this aversion to serious 
things ought to alarm you. It is the white spot 
upon the surface which indicates the leprosy 
within ; and to neglect the symptom, is to trifle 
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with the discase. The feeling, too, that this in- 
difference 1s absolutely beyond your control, is 
but another effect of your insidious malady. It 
is true you cannot change your own heart, nor 
can you by a mere volition replace your spiritual 
apathy with that solicitude about the concerns of 
eternity, which you persuade yoursclf you would 
like to experience. 

But there are certain other things which are 
within the compass of your own volitions. If you 
are not practismg self-dissnmulation, if you sin- 
eercly desire to “ become interested in religion,” 
you will leave no practicable means untried to 
brmg about so important an end. What, then, 
can you do? You can determine, in dependence 
on the help of God, to enter upon the careful and 
thorough examination of the subject. You can 
deal with it as you would with any literary, poli- 
tical, or professional question which might require 
your attention. As a physician, you might have 
to grapple with some discase you had never heard 
of. Asa lawyer, you might find it necessary to 
investigate a case which was extremely distasteful 
to you. Asamerchant, the coursc of trade might 
force you into Jaborious researches in some de- 
partment of commerce which you had always 
shrunk from with aversion. But in these exigen- 
cies, your policy would be decisive and onward. 
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You could not respect yourself if you sat down 
quietly, and succumbed to your feeling of indiffer- 
ence. Gathering up your mental cnergics, you 
would assail the obnoxious topic with a vigorous 
determination to master it. You would make it 
the theme of your studies and reflections, and 
avail yourself of all the light that could be brought 
to bear upon it. And according to the established 
course of things, your antipathy would give way, 
and your intcrest would increase as you prose- 
cuted your inquest. 

What has Christianity done, that it is not 
entitled to the same treatment at your hands? 
Why should you not extend to it the fair and 
manly dealing you mcte out to any and cvery 
secular matter m which you are implicated? It is 
just as competent to you to employ your powers in 
cxamining a question of theology as a question of 
jurisprudence, or a question of merchandise. You 
can as well set about the systematic reading of 
the Bible, as the systematic study of history, 
metaphysics, or any other branch of literature. 
You can take up some sterling religious book, like 
Hodge’s “Way of Life,” Wilberforce’s “ Practical 
View,” Gregory’s “ Letters,” Secott’s “Foree of 
Truth,” or, Alexandcr’s “ Religious Experience,” 
and appropriate a specific part of every twenty- 
four hours to the private and thoughtful perusal 
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of it. You can read with a constant reference to 
your own character. You can accompany the 
exercise with fervent prayer for Divine assistance. 
You can be earnest in invoking the Holy Spirit 
to deliver you from error and unbelief, to subdue 
your evil passions, to remove your indifference, to 
convince you of sin, and to lead you to Chiist. 
You can avoid, in a measure, those scenes and 
associations, and put away those habits whieh are 
unfavourable to serious reflection. You can con- 
verse with your pastor, and frequent the sanc- 
tuary, and attcud the weekly rehgious services of 
the congregation to which you belong, and seck 
the society of Christian people, and court such 
influences as are adapted to foster your good pur- 
poses, and enliven your apprehension of the 
powers and terrors of the world to come. When 
you have finished one book, you can read another 
and another. You can do all this with the fecl- 
ing that rcligion is no longer to be tampered with; 
that your soul is too precious to be enticed to hell 
by the visionary purpose of future repentance ; 
that, however it nay be with others, the time has 
come for you to make your peace with God ; and 
that, God helping you, nothing shall divert you 
from striving uutil by faith, you are washed from 
your sins in the blood of the cross, and made a 
new creature m Christ Jesus. 
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These things you can do; these_things you 
ought to do. And should you do them—with 


humility, with perseverance, with importunate 
prayer—can you doubt as to the result? Do you 
not belicve that your indifference would soon 
vanish; that what you had undertaken from a 
sheer conviction of duty, would presently awaken 
the dormant sensibilitics of your soul; that what 
was at first a matter of pure intellect, would be- 
come no less a matter of feeling; that religion 
would begin to unfold itsclf to your mind in the 
solemn grandeur of its proportions, as at once the 
most august and the most urgent of all interests ; 
and that from being a mere denizen of earth, liv- 
ing only for the world, without a thought, per- 
haps, of God and eternity, you would find yourself 
engrossed with the-one question, “ Wuar must | 
pO TO BE SAVED?” and pressing into the king- 
dom of heaven with an energy that would brook 
no delay? Can you doubt that something like 
this would follow? And if you believe it would, 
can you refuse to make the trial ? 
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CHAPTER IV. 


ENCOURAGEMENTS. 


Up to this point it has been my aim to exhibit 
the true nature, and counteract the influence of 
that “lack of interest” in the subject of religion, 
which has made you unwilling to sit down to the 
serious consideration of it. If I have at all suc- 
ceeded in dispelling the sophistries and_ self- 
illusions which usually pertain to this state of 
mind, and in showing that this mdifference to 
religion is a matter very much within your own 
control, there is one specious suggestion which 
may still ensnare you. You may hesitate about 
entering upon the course of reading and reflection 
proposed. to you, from a feeling of distrust as to 
the ultimate result. There are “ difficulties” in 
the way, and you are “ not certain” that you could 
surmount them. You “might set out and fail.” 
Such is your conviction of the reasonableness and 
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importance of the duty cnjomed upon you, that 
nothing could deter you from giving your atten- 
tion to the subject, if you believed it would 
“avail ;” but havmg no assurance on this pomt, 
you shrink from undertaking it. 

Here, again, the reality of the hinderance must 
be admitted. In all enterprises, hopcfulness 1s 
one of the maim elements of success. It 1s sad 
drudgery to toil and fag at an occupation which 
promises to reward us only with disappointment. 
Where we have no encouragement we have no re- 
solution. Without the prospect of attaiming an 
end, we can have no heart to pursuc it. And as 
this principle applies equally to spiritual and to 
temporal objccts, it is not surprising that persons 
should hesitate about addressmg themselves to 
the matter of their personal salvation, if they sec 
no hkchhood of securmg it. 

But, on the other hand, religion has cause to 
complain that it is not placed, as regards this 
point, on a footing with sccular affairs. No poli- 
tician insists upon certainty of success, before 
aspiring to a post of honour in the state. No 
physician refuses to cope with a discase until he 
is certam he can master it. The multifarious 
operations of commerce are all based upon con- 
tingent calculations. Individuals frequently ex- 
pend a fortune in experimental mining or manu- 
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facturing, where, in the judgment of inpartial 
observers, the probabilities of success are scarccly 
more than five ina hundred. And enlightened 
governments will lay out millions of money, and 
jeopardize whole ficets, in exploring regions which 
are utterly maccessible to commerce, and which 
the more they are traversed, stamp with greater 
hopelessness the idea of turning them to any 
valuable practical use. Why not procecd in the 
same way in spiritual things? With what pro- 
priety can we demand a measure of certainty in 
seeking our own salvation, which we should pro- 
nounce very unreasonable in seeking fame or for- 
tune? Why be disheartened, where the soul is 
concerned, with obstacles which would only 
sharpen the appetite and stimulate ambition, if 
it were a question of property, or a question of 
science? One might suppose that the whole bias 
of men’s minds would be the other way; that the 
bare possibility of salvation would be sufficient to 
arouse them to the highest degree of effort; and 
that imstead of being retarded or repelled by diffi- 
culties, every new hinderanec would be but a fresh 
incentive to exertion. Where life 1s concerned 
this is the case. No man gives over caring for 
his health, because his symptoms are unfavour- 
able, or-the remedial agents he wishes to employ 
difficult of access: All that a man hath will he 
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give for his life.’ The universal principle with 
invalids is, while there is life, there is hope; and 
while there is hope, no means of cure must be 
neglected. How extraordinary then is it that men 
should be so casily turned aside, where, instead of 
life, it is the sou. which is at stake! But without 
stopping to speculate on the causes of a phend- 
menon, which is, unhappily, so familiar that it has 
ceased to excite wonder, it 1s more to our present 
purpose to observe, that there ts actually less rea- 
son for discouragement in this, the most urgent and 
momentous of all pursuits, than there is in our com- 
mon secular avorations. Whatever grounds we 
may have for anticipating success in any finan- 
cial or professional undertaking, we have more 
for expecting it in proper exertions to escape from 
the thraldom of sin. I say “ proper exertions,” 
because, in many cases, the effort is really not 
made in good faith; it is a mere languid, tem- 
porary striving, with which the heart has very 
little to do, and which must fail as a matter of 
course. But there is seldom any failure where 
this object is pursued with the carnestness which 
men usually bring to the prosecution of their 
worldly schemes. 

There is, however, a peculiarity about the search 
after religion, which ought to be noticed in this 
connexion. Most persons have but vague ideas of 
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what it is to “ become religious.” The entrance 
upon a Christian life is, to their minds, shrouded 
in mystery. They know that except they are 
“born again” they cannot see the kingdom of 
God, and that this change must be wrought by 
the Holy Spirit. The acknowledged greatness of 
the transformation, combined, perhaps, with the 
imspired account of the effusion of the Spirit on 
the day of Pentecost, has impressed them with 
the feeling, 
Divine influence which is to effect it will come 


that if they are ever renewed, the 


“like a rushing mighty wind,” or in some other 
palpable manner, and impel them into the king- 
dom of heaven. They suppose that the operations 
of the Spirit upon the heart can ordimarily be 
distinguished from our own mental exercises ; and 
that, until we are conscious of his presence, it must 
be useless to set about the work of repentance. 
That a regenerated person may have a perfect 
assurance, that the mighty transformation he has 
experienced was as much beyond the compass of 
his own powers, as it would be to create a world, 
is an undoubted fact. But it is from the Bible 
we learn to ascribe everything good in our exer- 
cises, to the influence of the Spint. He exerts 
his power upon us in a manner strictly adapted 
to the laws of our rational nature. “It is God 
which worketh in you both to will and to do 
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of his good pleasure,’ Not only “to do,” but 
even “to will.’ He touches and controls the 
secret springs of volition ; so that when we “ will,” 
or determine to ccase from sinning, to study the 
Scriptures, or to do anything else which he has 
cominanded, the impulse and the strength really 
come from the Spirit. We are conscious of the 
determination or choice (with the motives which 
induce it), and in this, of course, we are perfectly 
voluntary. But there is a mysterious power at 
work behind our volitions, and secretly prompt- 
ing them. And it is on this very ground the 
apostle bids us, “work out our own salvation,” 
Philipp. u. 12, 18. The Spirit is waking us 
from our slumber; therefore we should yield to 
the bias he is giving to our inclinations, and put 
forth our earnest efforts in the same direction. 
To expect that he will disclose his agency to our 
minds, is to mistake the whole character of his 
functions. Our Saviour compares his influcnce to 
the wind, which is invisible, silent, and penetrat- 
ing. You are waiting, you say, for the Spirit to 
come and change your heart. Has not the Spint 
visited you already? Are you not thoughtful 
about your soul’s concerns? Do you not read the 
Bible with greater satisfaction? Does not the 
truth fall upon your car in the sanctuary, with a 
different sound? Is not your love of the world 
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checked ? Are you not more disposed to scek the 
socicty of Christian people? Docs not the subject 
of religion follow you to your place of business, 
and often come up unbidden to your mind? And 
yet you are “waiting for the Spit! What 
docs all this mean, if it is not the Spirit moving 
upon your heart? While you are looking here 
and there for the Spirit, he is already within you. 
While, like Naaman and the prophct, you are 
expecting him to come and do some grcat thing 
for you, you hear not the still small voice with 
which he is admonishing you to look to Christ 
and live. In occasional examples, he still ap- 
proaches individuals, as he did Saul of Tarsus, 
and urges them into his kingdom with an impe- 
tuosity which leaves them no room to doubt, 
either as to the reality of the change in their con- 
dition, or the agency which. has produced it. But 
these are exceptions to the established law of his 
administration. In ordinary cases, his first de- 
monstration upon the heart is of a more tranquil 
character ; and the entire proccss is apt to differ 
essentially from anything which the individuals 
concerned may have anticipated. Enough to 
know, that you are not to wait, in passive idleness 
for the Spirit’s aid. If you are willing to give up 
your sins, it is he who has made you willmg. If : 
you desire to come to Christ, that desire is from 
a2 
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his silent influence upon your heart. Subnut to 
his strivings; implore his further aid; and you 
will find the promise true, “To hin that hath 
shal] be given.” 

Ilerc, in fact, is one of the great encouragemenis 
you have to cuter at ounce upon a religious life. 
The seriousness of which you may even now be 
conscious, shows that God is mimdful of you, and 
waits to bless you. For this state of feeling 1s 
not the fruit of chance. It 1s one of those good 
gifts which come down from above; a token of 
kindness, a harbinger of mercy. You may say of 
it, as Manoah’s wife said to him, when he was 
expecting the Divine displeasure to break forth 
agaist them: “If the Lord were pleased to kill 
us, he would not have received a burnt-offering 
and a meat-offering at our hands, neither would 
he have showed us all these things, nor would as 
at this time have told us such things as these.” 
If the Lord had not thoughts of peace towards 
you, would he have disturbed your spiritual slum- 
ber, and kindled im your breast this solicitude 
about your soul? Or, if this language be too 
strong, would he have inclined you to reflect on 
your prospects for eternity, and to listen to the 
utterances of his word with an unwonted thought- 
fulness ? Here is the very Bemg knocking at 
your door on whom your salvation depends. Can 
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you need any further assurance of his readiness 
tu save you? 

Or take a broader view of this question. You 
ask, What encouragement have 1 to seek an in- 
terest in Christ? The obvious and conclusive 
answer is, to pomt you to the Bible. What is 
the Bible but a revelation of the Divine mercy to 
our world? *‘God so loved the world, that he 
gave his only begotten Son, that whosoever 
believeth in him should not perish, but have 
| everlasting life.” ‘ This is a faithful saying, and 
worthy of all acceptation, that Christ Jesus came 
into the world to save sinners.” ‘“ Him that 
cometh to me I will in no wise cast out.” 
What would you have more? What could you 
have? Here is a sacrifice of infinite cost, which 
God, of his own sovereign will, provided for the 
redemption of our race. Here is the distinct 
announcement, that the grand object for which 
his beloved Son became incarnate was to save 
summers. And here is the gracious promise of the 
Saviour, that he will receive every sinner who 
comes to him. Arg you preparcd to say that God 
should have done more than this? It cannot be. 
The more you reflect upon it, the greater must be 
your astonishment that he should have done so 
much. Nor can you fail to sce here the truth of 
the observation already made, that you_have_far 
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more reason to hope for success in a diligent and 


wayerful scarch for salvation, than you_have in 
prosecuting any mere secular plan whatever. But 


although you could not demand more at God’s 
hand, he has actually given you more. 

I refer now especially to the character of the 
Saviour. I mean by this, not his abstract ability 
to accomplish the work he bas undertaken: that 
is implied m his being the co-equal of the Father, 
“over all, God blessed for ever.” But [ allude to 
lis personal charactcristics as excimplificd m his 
teachings and actions. Take up the Gospels, and 
study his life. Listen to his discourses. Place 
yourself by him while he performs his miracles. 
Go with him into the abodes of poverty and suf- 
fermg. Sce with what compassion-he deals with 
the sick and the sorrowful, the tempted and the 
errmg. Behold what power a cry of distress has 
to arrest him on his journeys ; how he accommo- 
dates himself to the weaknesses and the prejudices 
of different suppliants; how gently he reproves 
and instructs his ignorant and impetuous disci- 
ples; how tenderly he sympathizes with every 
stricken one who repairs to him for succour. All 
this is so much supcradded to his boundless capa- 
city to save smners. It is omnipotence blended 
with meekness, and benevolence, and pity, and 
long-suffering, and tenderness beyond the yearn- 
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ings of a mother’s heart. It not only meets and 
countervails the sentiment of dread which makes 
a sinful creature shrink from approaching th 
Creator, but it clothes the incarnate Deity with all 
those human attributcs which usually win our 
affections and inspire our confidence. It dimi- 
nishes unspeakably the difficulty of this work, 
that the Saviour is one who bears our nature, and 
has been tempted in all points as we are, and can 
therefore be touched with a feeling of our infir- 
mitics. You cannot but feel that there is every- 
thing in*his character to encourage your hopes; 
and the more so when you reflect that, during his 
earthly ministry, he never scent a sincere and 
humble suppliant away without a blessing. 

But we may go a step further still in this 
direction. If the Saviour’s character holds out 
encouragement to you, so also does the mission 
of the Spirit. We have just becn speaking of 
his agency in another aspect. Consider it now as 
an incentive to resolute and persevering effort. 
So rigorous is the bondage sin has imposed upon 
us, that the crucifixion itself would have been 
ineffectual to our salvation, but for the ministra- 
tion of the Spirit. His presence, however, obvi- 
ates every difficulty. We are by nature blind to 
spiritual things, ignorant of ourselves, averse to 
holiness, inflated with ideas of our own goodness, 
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devoted to the world, ashamed of Christ. If 
aroused to some degree of solicitude about our 
souls, we become painfully conscious of the 
strength of our depraved passions; the way of 
salvation appears obscurc; we have no distinct 
apprehension of what we ought to do, and too 
often lack the moral courage to obcy the dictates 
of our consciences. What with the turmoil of 
feeling within, and the subtle temptations which 
arc sure to assail us from without, we are apt to 
conclude that the task to which we are summoned 
is too greatefor us, and must be given uP or post- 
poned to a more auspicious season. This insi- 
dious suggestion has its proper antidote in the 
doctrine of the Spirit’s influence. The task laid 
upon you 7s beyond your strength. But what 
then? Does it exceed the resources of the 
omnipotent Spirit? Can not He who said, “ Let 
there be light,” dispel the darkness of your 
understanding ? Can not He who reduced the 
primeval chaos to symmetry and beauty, restore 
harmony and peace to your agitated breast? This 
is his prerogative, and this his errand in our 
world. “When he, the Spirit of truth, is come, 
he shall guide you into all truth.” It is his 
beneficent office to enlighten the mind ; to banish 
its ignorance and prejudice; to show the sinner 
the worthlessness of his own righteousness as a 
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foundation for his hopes; to make him sensible of 
his spiritual penury; to reveal to him the cxeel- 
lency and glory of the Redeemer, and to lead him 
a willing bondman to the Saviour’s fect, with the 
feeling, , 
“ Nothing in my hand I bring, 

Simply to thy cross J cling; 

Naked, come to thee for dress, 

Helpless, look to thee for grace; 

Vile, I to the fountain fly: 

Wash me, Saviour, or I die.” 

This is what you need: it is all you need. 
And that Divine Spirit, who can accomplish this 
for you—who can teach you, strengthen you, 
renew you, guide you to Christ, and fit you for, 
heaven—is a God at hand, as well as a God afar 
off. His ministry is the great promise of the new 
dispensation. There is no blessing we have so 
much encouragement to pray for. We arc even 
told that God is more willing to give the Spirit to 
those who ask him, than parents are to give good 
gifts to their children. 

The whole ground of your hinderances and 


misgivings, therefore, is covered. Herc 1s an 


almighty Spirit_to conduct you, and an almighty| 
Saviour to reccive you. You have no difficultics 


from which they cannot extricate you; no obsta- 
cles which they cannot enable you to surmount; 
no wants which they cannot supply. If such’ 
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proffers of aid were tendered you in any secular 
pursuit, how cagerly you would grasp at them. 
Are they of less valuc where your salvation is at 
stake ? 

But you may be unreasonable enough to hesi- 
tate still, becausc these are “ abstract”? promises : 
you would like to sec them “ tested,” and then 
you could feel more confidence m venturing upon 
them. Well, this scruple is provided for. You 
have but to look around and you can be gratified. 
There are _witnesscs_on every side to_testify that 
have proved these promises and found them 
truce to the letter. They stood once where you 
stand (for I am supposing that you have begun 
to “consider your ways”). They had the same 
i doubts and fears, the same obscure views and 
| fluctuating purposes. The world tempted them 
‘as it is tempting you. They formed resolutions, 
and broke them. They were almost persuaded 
to be Christians, and then the shame of the cross 
overcame their fortitude. They determined to 














enter upon a new course of life, and the fear that 
they “might not persevere,” made them draw 
back. But the Spirit continued to strive with 
them, until, at length, yielding to his benign 
solicitations, and relying upon his assistance, they 
gave themselves up to the Saviour with penitent 
and grateful hearts, and now they are “rejoicing 
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in hope of the glory of God.”’ Their faith rebukes 
your unbelief. The way of salvation is laid open 
to you as it was to them. You have the same 
warrant to acccpt Christ’s gracious invitation. 
You have the additional motives supplied by their 
experience. You have the sympathies and prayers 
of all Christian people. Your judgment is con- 
vineed. Your conscience is on the side of reli- 
gion. The Spirit and the bride bid you “ Come.” 
Why do you linger ? 

How extraordinary is it, that arguments and 
appeals like these should be necessary. Who is 
the party to be bencfited? Whose salvation 
waits on these trembling balances ? What mea- 
suring line has sounded the depths of that abyss, 
what pen has depicted the glories of that. paradise, 
between which your wavering spirit vibrates ? 

And yet you demand encouragements and induce- 
menis to begin a religious life, as though you were 
the person to confer the favour, and God to be 
the recipient of it. How amazing his forbearance, 
that even this ungrateful and (if the word must 
be used) arrogant state of mind should not repel 
his clemency! He actually stoops to your caprices 
and gratifies. your unreasonable exactions. He 
holds out “encouragements” to you far beyond 
anything you could ask or expect. There is not 
an impediment in your way, not a difficulty you 

Hi 
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have to meet, for which he has not provided. 
And to crown the whole costly and elaborate 
system of relicf which his munificence has pre- 
pared, his Spirit continues to strive with you. 
You may have tried to banish this subject of 
religion from your thoughts, and found yourself 
uncqual to the task. Ivksome as it may he, it 
eleaves to you with a tenacity you cannot over- 
come. Neither reading nor company, neither bu- 
siness nor pleasure, brings you relicf. Thoughts 
of eternity rush upon you in the midst of your 
daily activities. They disturb you in the night- 
watches. The spiritual apathy of those around 
you cannot tranquillize your conscience. The 
sense of guilt haunts you, and the terrors of a 
coming judgment may oppress you, even while 
you are forcing yourself to appear cheerful. What 
is all this but the striving of the Spirit ?—the 
long-suffermg of God, who_is_not 

1, but_rather that you should come 
to repentance ? 

Consider now what he has done for your sal- 
vation. Review the way-in which he has led you. 
Ponder well the position you occupy; and sce 
whether you can expect ever to be placed again 
i circumstances so favourable to your conversion. 
You cannot suppose either that God 1s indif- 
ferent to the manner in which you requite his 
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gracious dispensations, or that his mercy 1s inex- 
haustible. While he offers us a free salvation, he 
cannot but view the deliberate and persevering 
rejection of his offer with abhorrence. The 
goodness displayed in redemption is infinite. 
And for such creatures as we are to decline its 
benefits, when he himself presses them upon our 
acceptance, betrays an ingratitude and a hardi- 
hood which cannot go unpunished. There is a 
linfit, beyond which the Spirit will cease to strive. 
There is a point where mercy turns to vengeance. 
Your present thoughtfulness may warrant the 
hope, that you have not yet passed this fatal 
barrier. But you may be rapidly approaching it. 
Everything may hang upon the issuc of this con- 
flict. While you are hesitatmg whether to cast 
yourself at the Saviour’s feet, or to cleave a little 
longer to a world which is decciving and ensnar- 
ing you, the hours may be hasting away which 
are to fix your cvcrlasting destiny. 1t should be 
enough to end this strife, that your salvation 
depends upon God, and that this appears to be 
his time. If Levi had not instantly left all when 
Christ called him, it is not probable he would 
ever have becn made a disciple. If the three 
thousand on the day of Pentecost had not obeyed 
Peter’s instructions, they might never have been 
converted. To trifle with scrious impressions, is 
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to insult God. ‘To refuse to hear his voice when 
he is speaking dircetly to our heart, is to run the 
hazard of incurring that awful doom depicted in 
the book of Proverbs (chapter Ist): ‘Because I 
have called, and ye refused; I have stretched out 
my hand, and no man regarded ;. but ye have set 
at nought all my counsel, ared would none of my 
reproof: I also will laugh at your calamity ; I will 
mock when your fear cometh; when your fear 
comcth as desolation, and your destruction cometh 
as a whirlwind; when distress and anguish cometh 
upon you. Then shall they call upon me, but I 
will not answer; they shall seck me carly, but 
they shall not find me: for that they hated know- 
ledge, and did not choose the fear of the Lord: 
they would none of my counsel: they despised all 
my reproof. Therefore shall they cat of the fruit 
of their own way, and be filled with their own 
devices.” 

J have assumed, in the former part of this chap- 
ter, that the reader has been startled from his 
impenitency, and led to sober reflection. But, as 
has just becn intimated, it would be too much to 
suppose that this will be the case with all into 
whose hands this book may fall. Some among 
them will, doubtless, be as unwilling as cver to 
take up the subject of religion, and consider it 
with the seriousness which it demands. To per- 
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sons of this description, I feel at some loss what 
to say. Professing to know something of the 
ground you occupy, I have endeavoured with all 
the kindness which was compatible with fidelity 
to your souls, to exhibit the criminality of this 
inconsideration, to expose the sophistries by which 
it is usually palliated, to set forth your duty, 
and to show what ample encouragement God has 
given you to set about the performance of it. 
That we should have gone over all these topics 
without mitigating your aversion to the subject, 
is a fact of very painful significance. It is one of 
those facts which make men feel their impotence 
in dealing with the depravity of the human heart. 


What a decp scated_enmity to God must possess 


the carnal mind when it can stand out, not simply 
against the majesty and severity of the law, but 


against the boundless love and tenderness of the 
gospel; when it can even refuse to consider the 
claims of the Redeemer to our confidence and 
veneration! And what must this import as to the 
moral condition of these persons? The apostle 
speaks of “tokens of perdition.” It is a preg- 
nant phrase. I will not say that it appertains to 
any reader of this volume. But you must judge 
for yourself, whether this confirmed inconsidera- 
tion is not likely to prove, in your own case, a 
“token of perdition.” Does it not look as though 
H2 
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the spiritual insensibility which has seized upon 
you were to be invincible and permanent? Does 
it not seem like an omen of final and remediless 
ruin? I sce not how any human agency is to 
prevent this result. Our only hope is in God. 
Iie can prevent it. But when the question 1s 
asked, will he do this? every tongue must be 
mute. Sccret things belong unto the Lord. We 
may not presume to pry into his counsels. One 
resource we have Ieft—prayer. If your Christian 
friends have any proper love for your soul, they 
will be importunate in their intercessions for you. 
If you are not resolved upon self-destruction, I 
entreat you to pray for yourself. Peradventure, 
there may yet be mercy for you. The Father may 
even now wait to receive you. The Saviour may 
be stretching out his hands towards you, and 
crying, “ Look unto me, and live.’ The Holy 
Spirit may be secretly saying unto you, “ Awake, 
thou that sleepest, and arise from the dead, and 
Christ shall give thee hght.” 

If you heed these gracious monitions, and, put- 
ting away all evasions and subterfuges, say with 
the prodigal, “I will arise and go to my Father,” 
it will be well. Eternity will ratify the decision, 
and you will rejoice over it with a joy unspeak- 
able and full of glory. But if you still refuse, 
and continue to reject the proffered mercy, I 
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must again remind you that you tread on dan- 
gcrous ground; for it is written, “ My Spirit 
shall not always strive with man.” 


x “ There is a time, we know not when, 
A point we know not where, 
That marks the destiny of men 
To glory or despair. 


There is a line, by us unseen, 
That crosses every path; 

The hidden boundary between 
God’s patience and his wrath, 


To pass that limit is to die, 
To die as if by stealth ; 

It doves not quench the beaming eye, 
Or pale the glow of health. 


The conscience may be still at ease, 
The spirits light and gay; 

That which is pleasing still may please, 
And care be thrust away. 


But on that forehead God has set 
Indclibly a mark, 

Unseen by man, for man as yet 
Is blind and in the dark. 


And yet the doom’d man’s path below 
May bloom, as Eden bloom’d: 

He did not, does not, will not know, 
Or feel that he is doom’d. 


He knows, he feels that all is well, 
And every fear is calm’d; 

He lives, he dies, he wakes in hell, 
Not only @om’d, but damn’d. 
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Oh, where is this mysterious bourn, 
By which our path is cross’d ; 

Beyond which, God himself hath sworn, 
That he who goes is lost ? 


How far may we go on in sin ? 
Flow long will God forbear ? 

Where does hope end, and where begin 
The confines of despair ? 


An answer from the skics is sent: 
‘Ye that from God depart, 

While it is called ro-Day, repent, 
And harden not your heart.’ ” 
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CHAPTER V. 


RELIGION MUST AND WILL BE CONSIDERED. 


Ur to this point we have proceeded on the 
assumption that it was optional with you whether 
to consider the subject of personal religion or not. 
In this manner the Bible treats the question. It 
addresses us throughout as intelligent and re- 
sponsible agents, and leaves us to decide on our 
own course after listening to its appeals and 
arguments. Your own consciousness assures you 
that you can either choose or refuse to take up 
the plan of salvation, and examine it with a para- 
mount reference to your own duty. God does 
not compel you to examine it. Ie commands, 
expostulates, invites, and points out the conse- 
quences involved in your disobedience; but he 
uses no coercion. You can still refuse; you 
often have refuscd. Instcad of bringing your 
mind into contact with religion, when its claims 
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were urged upon you, you have purposcly directed 
it to something else. You have chosen rather to 
think of business or pleasure, or of any one of an 
endless variety of objects. It has not been at all 
to your taste to think about repentance, and 
being born again, and renouncing the world, and 
taking up the cross to follow Christ. And so 
you have shut these topics out of your breast, and 
turned to more engaging themes. And thus far 
you have scen no very scrious evil resulting from 
this habit; for a habit it has become. - Your 
inconsideration, you are apt to imagine, has not 
materially injurcd either your character or your 
prospects, and you are slow to believe there is so 
much danger attending it as has been represented. 
You are still disinclined, therefore (for this is the 
case we are now to deal with), to combat the 
repugnance you fcel to spiritual religion, and to 
cominence a new life. 

Now, if this could last, there would be less 
room to remonstrate. You might be allowed to 
neglect religion just as long as your antipathy to 
it continued. I do not say that this would be 
wisc, much less that it would involve no crimi- 
nality. I speak only of safety. But it is of the 
highest moment for you to know that it cannot 
Jast. However your inconsideration may be a 
matter of option now, it will not be so always. 
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There is a period coming, and it may be just at 
hand, when all discretionary control of this sub- 
ject will be at an end, and you will be compelled 
to consider it. It belongs to the genius of the 
probationary dispensation under which we live, 
that no one should be forced into earnest and pro- 
longed reflection upon the themes of the Bible. 
But “in the latter days ye shall consider it per- 
fectly.’ On a deathbed, it may be, certainly 
after death, these august and solemn topics will 
engross your thoughts. They will gather around 
you then, not because they are more gratcful than 
you find them now, nor because they are pressed 
upon you by more faithful and eloquent preachers. 
No preacher’s voice will then be needed to awaken 
you to deep and anxious meditation. Nor will 
transitory impressions anyemore be obliterated, as 
so often happens with you here, by the returning 
waves of frivolity and worldliness. Alien as con- 
viction of sin is from all your present tendencies 
and associations, it will then be your established 
condition. From never tolerating, much less fos- 
tering it, you will never be free from it. It will 
be your one dismal and terrible occupation, the 
very sum of your being, to dwell with sorrow and 
remorse upon those subjects, which all the argu- 
ments of reason and Scripture, fortified by the 
warnings of Providence and the reproaches of 
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conscience, cannot prevail upon you to admit into 
your bosom now. 

It is due to you to place this fact dhetinetly 
before you. You should understand that when 
the Scriptures exhort you to give attention to 
these subjects, and when the ministers of Christ 
enforee the exhortation with whatever skill or 
tenderness they can command, it is simply a 
question of time and place. It is as certain that 
you will be brought to consider them as that you 
exist, and ¢hat whatever your creed or character 
may be now. The whole solicitude of your 
Christian friends in urging the matter upon you 
is, that you may begin this work of considcration 
at once. They know you will do it sooner or 
later. And they know with equal certainty that 
everything depends upen your doing it now. 

If you ask what are the grounds of this repre- 
sentation, the answer is at hand. One of the chief 
reasons why you cannot be prevailed upon to 
apply your mind to the subject of religion is, that 
you are engrossed and captivated with worldly 
objects. At the period referred to, this tempta- 
tion will be effectually removed; for, ‘“ The hea- 
vens shall pass away with a great noise, and the 
elements shall melt with fervent heat, the earth 
also and the works that are therein shall be 
burned up.” This change virtually takes place 
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with every individual at his death ; for his relations 
with this world are then terminated, as really as 
tli@ugh the globe should at that moment be de- 
stroyed. How fearful the transition must be to 
an unconverted sinner, no human pen may attempt 
to describe. But consider what is mvolved in 
being violently torn away from all the scenes and 
pursuits with which you are now occupied. When 
the claims of Christianity are pressed upon you, 
you turn to your business and your amusements, 
to your household cares, to your books, to your 
newspapers, to public events, to politics, and 
upon these interests you lavish the attention which 
is properly due to religion. Imagine yourself to 
be transported to some spot on the globe where 
none of these tidings would ‘be within your reach 
—no business, no recreation, no reading, no cog- 
nizance of passing events, no ppportunity for the 
exercise of ambition, of avarice, of enterprise, no 
means of personal culture, no congenial society ; 
but, on the contrary, an unavoidable and intimate 
fellowship with companions scarcely removed from 
demons in character and behaviour. Can you pic- 
ture to yourself anything more horrible than this? 
And yet it would approximate only in the faintest 
degree to the actual condition upon which every 
unrenewed person enters at death. For the in- 
stant the soul quits the body,.its severance from 
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all things terrestrial is complete and final. There 
is not even left the spectacle of the earth itself to 
look upon ; its sands and its seas, its herbage #hd 
its flowers, its forests and its mountains, all will 
have disappeared for ever. How impossible will it 
be then for any man to drive away religion from 
his thoughts, by inviting the world to come m and 
pre-occupy them. The world, in so far as he is 
concerned, will have ceased to be. And unless 
he has some other resource, for aught that the 
world can do for him, the unwelcome themes of 
religion will have undisputed possession of his 
breast. , 

This, however, is but a small part of the truth. 
Not only will he be cut off froin all access to this 
world, but there will be everything in his situa- 
tion to force these repulsive topics upon his atten- 
tion. Even here a rich man feels lost, if he is 
stripped of his wealth; and a scholar when de- 
prived of his books ; and a merchant when obliged 
to leave his business for a season; and a mother 
when separated from her children; and a child 
when reinoved from its parents, its school, or its 
Play. But there, superadded to these privations, 
then become absolute and immitigable, there will 
be objects and associations too closely linked with 
eternal realities, for the soul to elude or resist 
their influence. The rich man in the parable 
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was taken up with his luxury, and feasting, and 
sclf-indulgence, until death snatched him away. 
Every one is ready to ask, what cnsued after 
death. In this single instance, our Saviour has 
lifted the curtam, and given us a glunpsc of a: 
lost soul after its discharge from the body. For 
although it is a parable, we cannot suppose that 
he would so construct it as to produce an im- 
pression upon our minds contrary to the truth. 
We follow this ynconvertcd simncr, then, as the 
immortal spirit hastens away, and we find him 
presently “in hell, being in torments,” and plead- 
ing with Abrahain to send Lazarus, that he may 
dip the tip of his finger in water, and cool his 
tongue — for he was tormented in the flame, 
Luke xvi. 19—31. We have no reason to 
doubt that a similar doom, of which this may be 
but a faint and imperfect symbol, is expcricnced 
by every sinner dying in impenitency. And, if 
this be so, you may judge whether it will be 
possible for one in these circumstances to avoid 
“considering” the serious {opics which were so 
constantlywepelled during this life. Will he be 
able to shut out the thought of cternity from his 
mind, now that he finds himself in eternity ? Can 
he refuse to think of his soul, when his soul is 
disengaged from its clay tabernacle, and still pre- 
serves a conscious existence? Can he say in his 
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heart “There is no God,” when the vengeance of 
God is eating up his spirits? Can he treat hell as 
a chimera, when his ears have no respite from its 
weeping and wailing and gnashing of teeth? Can 
he flatter himself that Christ is too compassionate 
to allow a sinner hke him to perish, when the 
“wrath of the Lamb” is descending all around 
him, as “hailstones and coals of fire?’ Oh, no, 
no! There will be no altcrnative left to you then. 
You will be compelled to thmk of rehgion. You 
will be no more able to thrust its solemn verities 
from you, than to compass your own annihilation. 
So far from being allowed only an occasional and 
transient hearing, as they are here, they will 
cleave to you with an invincible tenacity, and fill 
up all your waking and your slecping moments. 
Your sleeping moments, did I say? Alas! there 
will be no sleep for the lost soul. That isa night 
which brings no repose; a sorrow which knows 
no respite. Could the unhappy sinner cease from 
thinking, could he have even his intervals of men- 
tal torpor and forgetfulness, half the bitterness of 
his cup were gone. But this cannot bees He must 
think on, and think on, and think on; and for 
ever think of the subjects which are most painful 
to him. 

These subjects, I have said, are the great themes 
of religion, which are so often pressed upon your 
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attention, and to so little purpose now. Of course 
you are not to infer from this, that they will come 
up before the mind of a lost sinner in the same 
aspect as they do here. The invisible barrier 
which separates time from eternity, makes an 
infinite difference in the relations which we sus- 
tain to the Christian revelation and its Divine 
Author. So long as we are in this world, the 
Bible addresses us in accents of mercy. The very 
word gospel, like the Greek term of which it is 
the translation, means glad tidings. It is God’s 
proclamation of pardon. It is a display of his 
benevolence and pity, which has filled all heaven 
with adoring wonder. It is a free tender of for- 
giveness and salvation to the very chief of sin- 
ners. And this proffer he continues to urge upon 
us, down to the very moment of death, by motives 
drawn from his own perfections, from the love of 
Christ, from the necessities of our own souls, 
from the ruined condition of the world, and 
from many other sources. But here he stops. 
The change which death produces in the outward 
condition of the impenitent sinncr is not greater 
than the revolution it cffects in his relations to 
the system of redemption. To him it ceases to 
be a system of redemption. There is no offer of 
pardon ; no call to repentance ; no striving of the 
Spirit. The Bible and the sabbath, the ministry 
12 
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of reconciliation, and even the throne of grace, 
disappear. Instead of mercy, there is judgment ; 
for pity, there is vengeance. For “CoME UNTO ME,” 
there is “ Depart From ME!” For the fountain 
opened for sin and uncleanness, there is the lake 
which burncth with fire and brimstone. All the 
objects which crowd upon the disembodied spirit, 
breathe of retribution, and anguish, and despair. 
And everything around and within conspires to 
fasten the thoughts, as by an inexorable necessity, 
upon that cross, which has now ceased té be a 
symbol of mercy, and those abuscd privileges and 
warnings, which come back with their scorpion 
stings to agonize the soul. 

If it be disagrecable to you to think of religion 
here; if you have a conscious antipathy towards 
it, when it is robed in light and loveliness, and 
sceks you out, only to extricate you from the toils 

f sin, and conduct you in triumph up to the 

ealms of bliss; how will you bear the contempla- 
tion of it, when it stands before you arrayed in 
the terrors of vindicatory justice? If you cannot 
endure its offers of pardon and of heaven, how 
will you endure it when it forces itself upon you, 
as an ever-present, harrowing memorial, that those 
offers are withdrawn for ever? If it is irksome to 
you to hear of Christ as a Saviour, what would 
you not give to have the rocks and the mountains 
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fall on you and cover you, when the archangel’s 
trump summons you to appear before him as a 
JuDGE? 

It would, perhaps, be some slight alleviation 
of the anguish of that day, were the whole race to 
encounter a common doom. So it will certainly 
ageravate the misery of the lost to reflect, that to 
a portion of the race this is a day of joy and 
triumph. 


Sublime in glory, talking with their peers, 

Of the incarnate Saviour’s love,” 
they will see “a multitude which no man car 
number,” who once dwelt with them in this vale 
of tears. Among them may be some whom they 
had known as ncighbowrs, fricnds, fellow-worship- 
pers, who sat side by side with them in the sane. 
tuary, listened to the same sermons, sang the 
same hymns of praise, and united, outwardly at 
least, in the same prayers. Nay, there may be 
those who were bound to them by much more 
endearing tics,—a wife, a parent, a child, a sister, 
a household group, who used to sit around the 
same table, and with whose lives theirs were 
interlaced lke the network of the vine, which 
spread its drapery over their family mansion. 
‘These are saved, and they are Jost! They 
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journeyed through life together, and at its close 
they parted, never to meet, except as they meet 
now, one on theright hand of Christ, the other on 
his left; one never to weep, the other never to 
smile again. Low inevitable and how poiguant 
the conviction that, but for their own obduracy in 
refusing to come to Christ, they too might have 
been among that radiant company ! 

It will, indeed, be an overwhclming reflection, 
that they were fully structed in their duty, and 
admonished of the consequences of neglecting it. 
Life and death were set before them. They knew 
that unless they were barn of the Spirit they 
could not enter into the kingdom of God; that 
except they repented they must perish ; that if 
they refused to believe in Christ they must be 
damned.* All this was distinctly presented to 
them. With many of them it was instilled into 
their infant minds, and reiterated by pious 
parents, and proclaimed in their hearmg by the 
ministers of the gospel, through the whole course 
of their lives. And if the consciousness that he 
once had “ Moses and the prophets” augmented the 
suffering of the rich man in hell, what, pangs of sor- 
row must they experience who had not only Moses 
and the prophets, but Christ and the apostles ! 

* John iii. 5. Luke xii. 3. Mark xvi. 16. 
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Ye knew your duty, but ye did wt not! 

These are the words to which the harps of grief 
Are strung; and to the chorus of the damn’d, 
The rocks of hell repeat them evermore ; 

Loud echoed through the caverns of despair, 
And poured ip thunder on the ear of woe.” 


There can be little hazard in saying to the 
reader of this treatise, that he knows his duty. 
It is not a thing of yesterday with you, that you 
have had access to the Bible, or that you have 
heard the preaching ‘of the gospel. It has pro- 
bably been your high privilege to grow up in the 
midst of religious influences, eminently adapted 
to direct your thoughts and efforts heavenward. 
So far from not being instructed in the essential 
doctrines and duties of Christianity, these may 
have been so vividly impressed upon your mind, 
that it has more than once cost you a struggle to 
stifle your convictions, and persist mm your devo- 
tion to the world. Should you finally perish 
(which may a merciful God prevent), this fact 
cannot fail’ to impart new energy to every other 
element of your misery. It were in that case an 
unspeakable mitigation, could you be allowed to 
take your place at Christ’s bar with the people of 
Sodom and Gomorrah, with the besotted Hindoos, 
or with the ferocious cannibals of the South Seas. 
These must suffer, for they abused the light of 
nature. But nature is to the written revelation 
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like a twinkling star to the sun, and all who 
pervert or neglect the Scriptures must look for 
a corresponding retribution. There will be no 
wretchedncss there comparable to that of those 
who persevered through life in counting the blood 
of the covenant an unholy thing, and doing 
despite to the Spint of grace. 

In -the parable already mentioned, Abraham 
begins his reply to the lost sinner with a word of 
most pregnant signification. ‘ Son, remember !” 
What unfathomable depths of sorrow are em- 
bosomed in this word! In this hfe you find it 
convenient, and therefore easy, to forget much 
that pertains to your spiritual well-being. You 
forget the pious lessons of the nursery. You for- 
get the beneficent invitations of the Saviour. You 
forget the urgent cxpostulations of the sanctuary. 
You forget the scrious meditations of the house 
of mourning.. You forget the self-reproaches, 
and anxious prayers, and sacred promises of the 
bed of sickness. You forget the purposes of 
amendment so often formed, and the strivings of 
the Spirit so often resisted. But memory will be 
more faithful to its trust in that world. There 
are numerous facts which favour the belief, that 
nothing once contided to this mysterious faculty 
is ever lost. Instances have occurred of persons 
who have been able to recite long passages of the 
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ancient classics many years after they had lost all 
knowledge of the language, and of others who 
could commit to memory poems of great Jength 
in a language they never learned. There is a 
well-known case of a female servant who, in a fit 
of delirium during sickness, was heard uttering 
Hebrew words and scutenees; a marvel which 
was explained, when an inquiry into her history 
brought out the fact, that she had onee lived in 
the family of a learncd German divine whom she 
had heard reading and talking in Hebrew as she 
was at work in his library. And several persons 
rescued from drowning have testified, that while 
struggling under the water, their past lives have 
come up before them with a vividness and minute- 
ness of detail which they could only describe by 
saying, “ It seemed as though I thought of every- 
thing I had ever said or done, or that had ever 
happened to me.” These are fearful intimations 
as to the constitution of our bemg. Thcy give 
plausibility to the conjecture, that the memory 1s 
hike a book written over with sympathetic mk, 
which appears a blank until exposed to the fire, 
and then every page is seen covered with penman-, 
ship. Whatever vacuity may possess the mind of 
the unrenewed sinner when summoned before the 
bar of judgment, it is only necessary for the Judge 
to touch the secret spring of his memory, and his 
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buried thoughts will start into bemg, “ like the 
insects that come from an ant-hill when it 1s 
stirred.” And can we doubt that God will do 
this? Is it not implied in the statement that he 

shall bring every work into judgment, with 
every secret thing, whether it be good, or whether 
it be evil?” And are we not warranted in be- 
lieving, that this transcript of the sinner’s life, so 
comprehensive and so graphic as to reveal even 
his most secret thoughts, will not merely be spread 
before him at the last day, but kept before him by 
a too faithful memory throughout eternity? _For 

I cannot, and do not doubt it. 

And if it shall prove to be so, with how much 
reason may we contend, that those who refused 
to consider the subject of religion here, will be 
compelled to fasten their thoughts upon these un- 
welcome topics hereafter; and, most of all, upon 
the gracious dealings of God with them, and their 
base requital of his kindness. The life you have 
lived here must be lived over and over again 
there. This religious education, these parental 
counscls and prayers, these providential warnings, 
these tranquil sabbaths, these convictions of sin, 
these anxious forebodings about eternity, these 
resolutions of repentance, these secret cries for 
mercy, the shame of the cross, this fear of the 
world, these relapses into sin—all, all will recur 
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hereafter, and continue to pass and repass before 
the mind, so long as the mind itself endures. 
You will think of God; but it will be as the 
psalmist thought of him, “I remembered God, 
and was troubled.”” You will think of the Bible; 
but it will be as of a book which is now scaled 
against you. Youwill think of the Saviour; but 
it will be only to look on him whom you pierced, 
and whose blood now imprecates vengeance upon 
you. You will think of heaven; but it will be 
with the sad conviction that it was once within 
your reach, and is now separated from you by an 
impassable gulf. You will think of your sab- 
baths; but it will be to reflect that they are gonc 
for ever. You will think of your seasons of reli- 
gious anxiety; but it will be to remembcr, that 
when you were “almost persuaded to be a Chris- 
tian,” you dismissed the subject from your breast, 
and threw yourself again into the arms of an un- 
godly world. 

“ Wretch that Iam!” you may well exclaim ; 
“ What shall I do or whither shall I flee? [am 
weighed in the balance, and am found wanting. 
Oh that I had never been instructed in the will 
of God at all, rather than that, bemg thus in- 
structed, I should have disregarded and trans- 
gressed it. Would to God I had been allied to 
the meanest of the human race, to them that 
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come nearest to the state of the brutes, rather than 
that I should have had my lot in cultivated life, 
amidst so many of the improvements of reason, 
and amidst so many of the advantages of religion 
too, and thus to have perverted all to my destruc- 
‘tion! Who can dwell in the devourmg flames ? 
Who can lie down in the everlasting burnings? 
But whom have I to blame in all this but myself ? 

What have I to accuse but my own stupid and 
incorrigible folly? On what is all this termble 

ruin to be charged, but on this one fatal cause, 

that, having broken God’s law, I rejected his 

gospel too? And now my doom is sealed, and 

scaled for ever.’’* 

Would that I could spare you such a recital as 
this. It is not of choice, but of necessity, that I 
present it. I shrmk from this topic—the misery 
of a lost soul, with a repugnance which is well 
nigh invincible. There is no theme so repulsive, 
so appalling to mc; none that I so much dread to 
speak of. We are all lable to contract a subtle 
unbelief on this subject, which derives shelter and 
nourishment from our benevolent sympathies. 
There is something so horrible, so heart-rending 
in the thought, that one whom we have known 
and loved may pass out of this world into the 
abodes of the damned, and become the companion 


* Doddridge’s “Rise and Progress.’’ 
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of the devil and his angels for all eternity, that 
we believe it as though we believed it not. We 
drive it away from us. We treat it as a phantom 
which must not be allowed to disturb our peace. 
But is this right? Is it wise? Is it becoming? 
Shall we aspire to be more merciful than the God 
of mercy? Are we to challenge to ourselves more 
tenderness than the Saviour? And did he avoid 
this subject? Did he refrain from speaking of 
the worm that never dics, and the fire that shall 
never be quenched? It is the awful sanctity 
and the ineffable gentleness of his character, 
which imparts to his utterances on this topic so 
sublime a pathos, so uncarthly a solemnity. No 
mistaken lenity kept hun from proclaiming that 
there was a hell. Nor did he ever suppress the 
declaration, that it is the broad road in which the 
mass of the race are walking that leads to it. 
These truths concern us as deeply as they could 
the gencration among whom he lived; and woe 
be to us if we deny or dissemble them! Yes, 
there zs a hell. And every one who ts neglecting 
the great salvation, is im imminent peril of it. 
And now the momentous alternative submitted 
to the reader is, Will you consider the subjcct of 
religion here, or will you consider it in eternity ? 
One or the other you must do. You can no more 
elude it than you can ccase to be. If you decline 
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the examination of the subject here, “in the latter 
days you shall consider it perfectly.” Judge for 
yourself, whether it will not be better, infinitely 
better, to give your attention to it now. In this 
world religion contemplates you as a sinner ruined 
and condemned, but reprieved. It proposes itself 
to you as a system of mercy. It comes with the 
blood of atoncment and the ministry of the Spirit, 
with pardon, and renewal, and holiness, and peace. 
It breathes of penitence and love, of hope and 
triumph, of a reconciled God and a_ glonous 
heaven. It finds you m circumstances in which 
you can comply with its demands, not only with- 
out compromising any of your interests, spiritual 
or secular, but with decided advantage to them 
all. It supplics you with every necdful help— 
with a very profusion of the means of grace. It 
holds out to you encouragements and inducements 
to the performance of your duty, of the most en- 
paging character. And it crowns all its appeals 
with a distinct and monitory exhibition of the 
fearful consequences which must attend your 
refusal. 

Now contrast with this the situation in which 
you will be compelled to consider the subject, if it 
is neglected here. No longer im a world of pro- 
bation, but in a world of retribution—the light of 
the Sun of rightcousness, which is streaming down 
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upon your pathway now, exchanged for the black- 
ness of darkness—all your domestic tics and social 
affinitics dissolved—-all the plans and occupations 
which now engross you annihilated—religion pre- 
sented to you only in its terrors—the Saviour 
known only in the dreadful anathema denounced 
against those who do not love him—the Spirit 
known only with the anguish of the sinner who 
has sinned away his day of grace; with no Bible 
to repair to for counscl; no friend to fly to for 
sympathy ; no God to whom you can cry for 
mercy ; no employments which can mitigate your 
desolation; no companions but such as will in- 
ercase your wretchedness ; all possible forms and 
appliances of misery around you ;—and, within, the 
enawings of the undying worm,—no respite, no 
peace, no hope; the remorse which knows no 
cessation ; the despair which knows no ebb! And 
all this, for cver—for ever—FoR EVER and EVER! 
Oh, my fellow-sinner, can you do this? Can you 
postpone all scrious reflection to such a world? 
Can you pluck down upon yoursclf a ruin so 
awful, so irrctrievable? Say not that this is an 
exaggcrated picture, adapted only to harrow up 
the feelings. What pencil can depict the agonics 
of a lost soul? If you cannot bear to look upon 
the canvass, how could you endure the reality? And 
why will you run the hazard of it, by postponing 
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work, and, in several places, stated in a formal 
way. But your desire for a more particular ex- 
planation of the subject is rcasonable, and shall 
be complicd with, so far as God may enable me to 
meet your wishes. 

Let us first review the plan of salvation. This 
very phrase, as you will perceive, directs the mind 
to our dost condition; for he only who is lost re- 
quires to be saved. The ruin in which we were 
overwhclined by the apostasy of our first parents, 
comprises two distinct but imscparable parts or 
elements; depravity of heart, and subjection to 
the penalty of the Divine law. The former is sct 
forth in such passages as these: “ That which is 
born of the flesh is flesh.” “By nature the 
children of wrath.” “ Every imagination of the 
thought of man’s heart is only evil continually.” 
“ All have sinned, and come short of the glory of 
God.” “The carnal mind is enmity against 
God.” “The heart is deccitful above all things, 
and desperately wicked.”* The other character- 
istic of our ruined state is affirmed with cqual 
explicitness : ‘* The wages of sin is death.” “‘The 
wrath of God is revealed from heaven against 
all ungodliness and unrighteousness of men.” 
“Cursed is every one that continucth not in all 


* John iii, 6. Eph. ii. 8. Gen. vi. 5. Rom. iii. 23; 
vili. 7. Jer. xvii. 9. 
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things which are written in the book of the law 
to do them.” “The soul that sinneth, it shall 
dic.’* A reference Bible will direct you to numwe- 
rous other passages, bearing on cach of these 
points. The doctrine they teach is, that man is, 
by nature and by practice, a guilty and helpless 
simner. Haus depravity extends to all his powers ; 
his understanding is darkened, his affections are 
earthly and grovelling, his will is rebellious, his 
conscicuce is enfeebled or perverted, and the 
whole current of his bemg, instead of tending 
towards his Creator, is alicn from God, and hostile 
to his character and government. Of course he 
is under condemnation. The sentence of the law 
has gone out against him, and retributive justice 
waits to visit him with its penal curse. 

It is evident (as formerly intimated) that the 
only salvation which can meet the exigencics of 
a race in this condition, must be of the twofold 
character of the misery from which they are to be 
extricated. To employ a familiar illustration, the 
sinner is in the condition of a criminal who, 
while under sentence of death, is attacked with a 
mortal disease. There are two things which a 
man in these circumstances needs, neither of 
which will avail him anything without the other. 
He may receive a pardon, but he will still die of 

* Rom. vi. 23; i.18. Gal. iii, 10. Ezck. xviii. 4. 
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his malady. He may be healed of his malady 
but he will have to suffer for his crime. He mus 
be both healed and pardoned, or his life is gone 
So with the sinner. He requires to be forgiven 
and to be eurcd of the fatal leprosy of sin. For. 
giveness alone would not fit him for heaven ; 
neither would spiritual healing. The two mast 
be combined. And in the economy of redemption 
they arc combined. One of them is secured in 
the renewing of the heart by the Holy Spirit; the 
other, by the soul’s casting itself upon the Lord 
Jesus Christ, to be pardoned and accepted, solely 
through the merit of his atoning blood and per- 
[ect righteousness. 

These themes are. the burden of the New 
Testament : “‘ Except a man be born again, he 
cannot sec the kingdom of God.” ‘Of his own 
will begat he us with the word of truth.” “ If 
any man be in Christ, he is a new creature: old 
things are passed away; behold, all things are 
become new.” ‘Except ye repent, ye shall all 
likewise perish.” “ God so loved the world, that 
he gave his only begotten Son, that whosoever 
belicveth in him should not perish, but have 
everlasting life.” ‘ Christ is the end of the law 
for righteousness to every one that believeth.” 
“ Him that cometh to me I will in no wise 
cast out.” ‘ For he hath made Him to be sin for 


THE REMEDY. 119. 


us, who knew no sin, that we might be made the 
rightcousness of God in him.” “Even the nght- 
cousness of God which is by faith of Jesus Christ 
unto all and upon all them that believe: for there 
is no difference.” “He that believeth on him 
is not condemned: but he that believeth not 1s 
condemned already, because he hath not beheved 
in the name of the only begotten Son of God.” 
* Holiness, without which no man shall see the 
Lord.”’* 

In these, and other passages, it is sometimes 
regencration, sometimes justification, and again, 
faith, or repentance, or holiness, which is declared 
to be indispensable to salvation. All are alike 
necessary; and are equally included or innplied in 
the work of the Spirit within us, and the work of 
the Saviour without us. In the statement just 
made, I have substituted the word “ justification ” 
for “pardon ” or “forgiveness,” previously used. 
The reason is, that man necds more than pardon ; 
he must be “justificd.” When a convict is par- 
doned, he is simply set free from the penalty of 
the law. If his sovereign should also mvite him 
to his palace, adopt him as a son, exalt him to the 
highest honours of the realm, and make over to 


* John i. 3. James 1.18. 2Cor.v.17. Luke xui. 3. 
John ii. 16. Rom. x. 4. John vi. 37. 2 Cor.v. 21. Rom. 
iii, 22. John iii. 18. Heb. xii, 14, 


122 THE GREAT QUESTION. 


“This is his commandment, that we should believe 
on the name of his Son Jesus Christ.” This act is 
in other places styled a looking to Christ, receiving 
Christ, building on Christ, and, more commonly, 
coming to Christ. For all practical purposes, 
these expressions may be regarded as equivalent 
and interchangeable. The sinner, enlightened by 
the Spirit and word of God, is made sensible of 
his depraved and miserable condition, of his 
exposure to the Divine displeasure, and of the 
worthlessness of his former hopes; and, discovering 
at the same time the excellency and sufficiency of 
Christ, he receives and rests upon him alone for 
salvation. In other words, he believes the testi- 
mony of God concerning his own sin and ruin. 
Ile believes his testimony concerning Jesus Christ, 
as the propitiation for our sins, our ransom, and 
our suffermg and atoning High Priest. He 
believes the gracious assurance that God will save 
to the uttermost all who come unto him by Jesus 
Christ ; that none who come shall in any wise be 
east out; that “every one that thirsteth,”’ yea, 
that “whosoever will,” even though he be the 
chief of sinners, may come to Christ and shall be 
made welcome. This he belicves— not, indeed, 
without much distrust, and many a conflict; and 
not, ordinarily, without having tried various fruit- 
less expedients for obtaining peace of mind. But, 
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in the end, he believes it; and thereupon, with 
contrition for his sins and gratitude for the bound- 
less mercy of God, he accepts God’s method of 
salvation, and frusts in the mcrits of Christ as the 
foundation of his hope. Relying upon the 
righteousness of Christ for ‘acceptance, that 
righteousness is made over to him or set down to 
his account—precisely as our sins were laid upon 
the Saviour. As our substitute, he consented to 
be “made sin for us,” that is, to have our sins 
visited upon him, and to be regarded and treated 
as a sinner in our stead. And his compassionate 
design in this was, “that we night be made the 
righteousness of God in him;”’ to wit, that his 
rightcousness (his obedience unto death,” 
whereby he fully satisfied the claims of the law) 
might be so reckoned to our account, that we 
should be regarded and treated as righteous; or, 
in other words, be “justified.” It is this closing 
in with the gospel method of salvation, this cor- 
dial assent of the soul to Christ’s invitations, this 
entire surrender of the heart to him, not only as 
a Saviour to be trusted in, but as a King and 
Sovereign to be obeyed and honoured, which 
constitutes true faith. And if you thus believe in 
Christ you will be saved. 

“But what,”’ you may be ready to ask, “ be- 
comes of regeneration and repentance? Are not 
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these also esscntial to salvation?’ They are. 
But will you recur to the views presented in a 
former part of this treatise, on the nature of the 
Spirit’s work upon the heart? This Divine agent, 
we have reason to believe, not only presents the 
truth to the mind, but, in some mystcrious man- 
ner, operates dircctly upon the mind, so as to 
enable it to apprehend the truth in its just import. 
He imparts, with the light, the capacity of spiritual 
vision. (See 1 Cor. n. 14.) But all this is done 
without trenching upon our free agency. The 
sinner acts with as perfect freedum in every 
stage of his conversion, and in the entire develop- 
ment and growth of the spiritual man, as he 
ever did in rejecting the Saviour, or in prosecuting 
a secular project. But the Almighty Spirit is 
therc, gently withdrawing the scales from his 
eyes, unveiling to him his real condition, disclosing 
the majesty of the violated law, the awful holiness 
of the Godhead, and the efficacy of the great 
sacrifice, swaying his reluctant will, loosening his 
hold upon the world, and, by degrees, leading 
-him on, in penitence, and doubt, and anxicty, 
towards the cross—and, at length, to the Saviour 
himself. It is while you are “striving to enter 
in at the strait gate,” and occupied with looking 
to Christ, and as the cause of your doing this, 
that the Spinit is “ working in you to will and to 
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do of his good pleasure.” And it is through the 
efficacy of his renewing grace, that you do, as the 
first act of the new life he has imparted to you, 
open your heart to Jesus of Nazareth and cry, 
“My Lord and my God!” 

The exercises which precede this receiving of 
Christ are endlessly diversiticd. “ By the law is 
the knowledge of sin.” ‘ The law is our school- 
master to bring us to Christ.” And the “law- 
work ” (as the old divines expressed it) is longer 
or shorter, milder or more pungent, in different 
cases. In most of the examples of conversion 
recorded in the New Testament, it was of brief 
duration. Witness the dying thief; the three 
thousand; the jailor of Philippi; the Roman 
converts. (Acts xxvii.) In some cases, there 
was intense anxicty and terror, as with the jailor 
and the publican; while in others, there scems 
to have been no convulsion of fcelmg whatever, 
but a humble and grateful reception of a crucified 
Saviour as soon as he was made known: to this 
class may be referred the instances of the cen- 
turion (Luke vi.), the Ethiopian eunuch (Acts 
viil.), and Lydia (Acts xvi.). The same diversity 
has obtained in later times. Luther was a long 
while groping his way to the cross: no strange 
thing, certaily, when we consider the circum- 
stances in which he was placed. This also was 

L2 
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the experience of Bunyan, and of that great man, 
Dr. Owen, both of whom passed through pro- 
tracted and painful conflicts. But in numerous 
other cases of undoubted conversion, there has 
becn a close resemblance to those Scriptural 
examples, in which the soul was drawn to the 
Saviour with cords of love. 

Nothing is more common than for individuals 
newly aroused to scrious reflection, to insist upon 
a specific measure of “ conviction,” as an essential 
pre-requisite to their coming to Christ. That 
some degree of conviction is demanded, appears 
from the fact that no one will seek a Saviour until 
he feels himself to be lost. ‘They that are whole 
need not a physician, but they that are sick.” 
But the precise extent to which this law-work 
shall be carried, in any given case, depends on the 
sovercignty of God. If Jesus sces fit to send a 
word, in passing, to the heart of Matthew, sitting 
at the receipt of custom, which shall instan- 
taneously transmute him into a disciple; and to 
consign Saul of Tarsus to three days and nights 
of blindness, and contrition, and remorse, neither 
may complain—Saul, that he experienccd too 
much distress, nor Matthew that he expcrienced 
too little. The most intense mental anguish has 
no merit init. And the ardent desire for it, on 
the part of awakened sinners, frequently springs 
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from a subtle spirit of sclf-righteousness—from a 
feeling that it would in some way recommend 
them to the Saviour, or move his pity towards 
them. How fallacious this idca is, might be scen 
from the fact that individuals sometimes experience 
the most torturing convictions without being 
converted. Of what avail were the convictions of 
Cain, of Judas, of Felix? Nor is it less important 
to observe, that the feclng of which I am now 
speaking 1s derogatory to the Saviour. It aims 
at the securing to the sinner himsclf a share m 
the glory of his salvation. He would come to 
Christ with a price in his hand, deeming himself 
not altogether unworthy of his clemency, because 
of his tcars, and his self-reproaches, and his 
mental anguish. Distressed and humbled he 
may well be: if he could see his sins in all their 
enormity, his remorse and terror would far exceed 
anything he has yet experienced. But there is no 
merit in this. It has no efficacy to expiate the 
least of his transgressions. It cannot m the 
slightest degree mitigate his ill desert. And so long 
as he trusts in it to make himsclf /ess unworthy to 
be accepted and saved, it will prove an invincible 
barrier to his coming to Christ at all. If we are 
ever saved, it must be by coming to Christ as 
miserable, depraved, ruined, and helpless sinners, 
without righteousness and without strength, feeling 
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that all the merit must be his, that his blood alone 
can cleanse us, and that it is for God, in his wise 
and holy sovereignty, to decide whether we shall 
be sprinkled with that precious blood, or left to 
perish. It is to these who are soothing them- 
selves with a complacent sclf-rightcousness, which 
as often assumes the type Just indicated as any 
other, he says, “ Because thou knowest not that 
thou art wretched, and miserable, and poor, and 
blind, and naked; I counsel thee to buy of me 
gold tried in the fire, that thou mayest be rich ; 
and white raiment, that thou mayest be clothed 
and that the shame of thy nakedness do not 
appear; and anoint thine eyes with eyesalve, that 
thou mayest see.” 

It may be that, amidst the variety of topics 
which offer themsclves for consideration in ex- 
anining this vital question, you find your mind 
confused. Let me say, then, that the duty of one 
who desires, without longer delay, to nake his 
Ipeace with God, is perfectly simple and plain. 
It is defined in that cxpression so often cited, 
“Come unto ME, and I will give you rest.” 
You have but this one thing to do. You need not 
(now) perplex yourself with mquiring whether 
the Spirit has changed your heart; nor whether 
your repentance is yet deep enough to “ autho- 
rizc” you to believe in Christ; nor whether your 
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motives, in desiring to be saved, are altogether 
pure ; nor with anything clse pertaining to your 
own exercises. Your warrant, your sole warrant, 
for coming to Christ, is contained in his word, 
not in your feelings. It is as much addressed to 
you as to any other human being; as much as it 
was to any one among the myriads who have 
appropriated it and found mercy. It is well to 
examine your heart by the hght of Scripture, to 
review your life, and to lay to heart the years that 
have been spent in impenitence, and the mercies 
that have been abused; but the exclusive contem- 
plation of these things will divert your thoughts 
from the Saviour. And it is in looking to Christ 
that the sinner soonest learns to appreciate the 
evil of sin, the baseness of his ingratitude, and 
his infinite obligations to redeeming mercy. This, 
in fact, is genuine repentance—the repentance 
which flows from a discovery of the Divine mercy, 
in connexion with the purity and spirituality of 
the moral law. “ They shall look upon Me whom 
they have pierced, and they shall mourn.” It is 
when the sinner has been led by the Holy Spirit 
to the Saviour; when he looks upon Him he has 
pierced, and beholds the Lamb of God which 
taketh away the sin of the world, that he abhors 
himself, and repents in dust and ashes. Then it 


is he sorrows after a godly sort; sorrows, not 
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becausc_he dreads the punishment_of_sin, but 
because he feels the intrinsic evil of sin, and sees 
that it has becn committed against a God of infi- 
nite_goodness, who has been all his life loading 
him with blessings. Here is the repentance 


which is unto life; and it is so far from being 
“restricted, as “inquirers”? are apt to suppose, to 
the dawn of religion in the soul, that it forms an 
essential part of the daily expericnce of the Chris- 
tian, until he exchanges his body of sin and 
death for the beatific life of heaven. It should 
be added, too, that in many cases, as with Presi- 
dent Edwards, Christians experience far more 
humbling and affecting discoveries of their deep 
depravity in after years than they did at their 
conversion. 

If these views are correct, the question which 
now concerns the reader 1s, ARE YOU WILLING TO 
coME To Curist? Do you see and feel yourself 
to be, by nature and by practice, a lost and help- 
less sinner? Is it your earnest desire and pur- 
pose, God helpmg you, henceforth to hate and 
forsake all sm? Are you ready to give up the 
world, that is, the supreme love of the world, and 
devotion to its interests, for the love and service 
of God? Have you scen the insufficiency of your 
own morality, of your orthodox erced, your here- 
ditary faith, your reformation, your contrition, 
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your prayers, your religious observanccs, to entitle 
you to forgiveness, or recommend you to the 
Divine compassion? Are you prepared to re- 
nounce all dependence upon these things, and to 
cast yourself upon the mercy of God in Jesus 
Christ, to be washed from your sins in his blood, 
to be justified only through his rightcousness, and 
henceforth to wear his yoke, to own him as your 
Lord, and to spend the remainder of your life in 
his service? If you can answer these questions in 
the affirmative, what hinders that you should not 
now come to Christ, and receive him as your all? 
“ Unworthy” you doubtless are; but who ever 
came to Christ being worthy? The feeling of 
“ worthiness” would actually exclude you from 
his offer; for he “came not to call the righteous, 
but sinners to repentance.” If you come to him 
at all, it must be just as you are. Here is the 
way in which you must come; described so well, 
that I sce not how any uninspired pen could 
describe it better : 
“ Just as I am-—without one plea, 
But that thy blood was shed for me, 


And that thou bidd’st mo come to thee,— 
O Lamb of God, I come! 


“Just as am; and waiting not 
To rid my soul of one dark blot— 
To Thee, whose blood can cleanse each spot,— 
O Lamb of God, I come! 
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“ Just as I am, though toss’d about 
With many a conflict, many a doubt, 
Fightings within, and foes without,— 

O Lamb of God, I come! 


“ Just as I am—poor, wretched, blind: 
Sight, riches, healing of the mind, 
Yea, all I need, in Thee to find,— 

O Lamb of God, I come! 


“ Just as 1 am, thou wilt reccive, 
Wilt welcome, pardon, cleanse, relieve, 
Because thy promise I believe,— 
O Lamb of God, I come! 


“ Just as I am—thy love unknown, 
Has broken every barrier down: 
Now to be thine, yea, thine alunc,— 

O Lamb of God, I come!” 


I anticipate the feeling with which some of my 
readers may listen to this represcntation. “ I 
would like to feel thus, but I do not. I am 
willing to do anything which may inspire me with 
these feclings, and aid me in commg to Christ. 
What am Ito do?” I reply, that the commands 
of God, and his gracious invitations, call for an 
immediate compliance. All things are ready. The 
Saviour bids you look to him, and lve. The pre- 
sent is his time: it should be yours. Such are 
the uncertainties and perils of life, that a single 
day’s delay may transfer this question from a 


world of hope to a region of despair. I urge you, 


then, to go to Christ “ just as_ you are,” without 
an hour's procrastination. But if you still ask, 
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“What can I do to mercase the interest I begin 
to fecl im this momentous subject, and to assist 
me in entering upon a Christian life?” I answer, 
by suggcsting again the following things, which 
you can and should do. 

1. You can deliberately make up your mind as to 
the duty of attending to the subject of religion at 
this time. Count the cost of doing it. (Luke xiv. 
25—33.) And dctcrmine, as the grace of God 
may cnable you, whether you will from this time 
make it your paramount concern to seck an 
interest in the blood of Christ, and to serve him. 

2. You can faithfully exert yourself to put away 
all known sin. You may be free from gross vices, 
but you can not be free from sin. You may be 
proud, or vain—ambitious—passionate—petulant 





—resentful —avaricious—deccitful—censorious — 
or addicted to levity and foolish jesting.* You 
may have slidden into unworthy practices in your 
business. You may be excessively fond of gay 
amusements, and the frivolities of fashionable 
life. You may be chargeable with the habitual 


desecration of the sabbath; at Icast, in the way 


* “ Foolish jesting.” It is not sufficiently considercd how 
hostile this habit is to serious reflection. There aro persons 
who make it their vocation to say witty things. They ar 
looked to in all companics to make the fun. Like the king’s 
fool at the ancient courts, they are expected to turn every- 

. thing into ridicule; and, conscious of their calling, they are 


134 THE GREAT QUESTION. 


of neglecting its ordinances. It is impossible to 
cover this ground by an enumcration of specific 
sins. But take the decalogue, and with the 
assistance of any good exposition (such as the 
commentaries and catechisms supply), endeavour 
to discover to what sins you are prone. And 
looking upward for help, begin at once to forsake 
and watch against them. Many persons appear 
to suppose, that it will be time cnough to put 
away their sins, and discharge every known duty, 
after they shall have become Christians. This 
is not the way to be saved. “Turn yourselves, 
and live ye,” Ezek. xvm. 32. “ Let the wicked 
forsake his way, and the unrightcous man his 
thoughts: and let him return unto the Lord, and 
he will have mercy upon him; and to our God, 
for he will abundantly pardon,” Isaiah lv. 7. 
The first thing to be done is to forsake your evil 
way, and even your cvil “thoughts.” Any un- 
willingness to do this, may well lead you to dis- 
trust your own sincerity, in professing a desire to 


perpetually assaying puns and pleasantries, Not to com- 
ment on this practice, as a matter of taste, about which 
opinions might differ, there can be no question that it is 
most unfriendly to religious thoughtfulness. The individual 
who is so unfortunate as to be addicted to it, will find it a 
great impediment to his salvation. His good purposes will 
speedily succumb to his levity; and he may barter his soul 
for the paltry reputation of a humourist. 
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enter upon a religious life. There is no more 
decisive characteristic of one who is really “ striv- 
ing to enter in at the strait gate,” than a careful 
and humble watchmg against all sin, whether in 
thought, word, or deed. 

3. As closely allied to the counsel just given, 
you can, to aconsiderable extent at Icast, avoid 
scenes and associations which are hostile to serious 
reflection. Religious thoughtfulness is too much 
an exotic in your breast, to thrive without being 
sheltered and nurtured. It may be impaired, and 
possibly extinguished, by frivolous talking, by gay 
amusements, by light reading. Nay, the very 
shame of the cross, and the stifling of convic- 
tions (Mark vin. 88; John xu. 42, 43), may 
effacc your impressions. 

4. While shunning these adverse influences, 
you can court those of an opposite character, which 
will fortify you in your good purposes, and aid 
you in your efforts. Pre-emment among these 
are the services of the sanctuary, both on the 
sabbath and during the week. I mention the 
last, because of the repugnance you may have 
felt to going to a weekly lecture or praycr-meet- 
ing. There is a fecling on this point among 
many persons, as irrational as it is pernicious. 
You certainly, if you are in earnest in secking 
your salvation, will not disparage these social 
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religious meetings. You will gladly avail your- 
self of the valuable assistance you can derive from 
them, in the way of subduing the worldliness of 
your spirit, emancipating you from the bondage 
of things visible and transitory, and bringing you 
into a closer fellowship with Christian ordinances 
and Christian people. It is well to breathe the 
atmosphere of a house of prayer. It is in the 
sanctuary, too, that God’s truth is published and 
explained; and there the omnipotent Spirit most 
frequently works his miracles of mercy, in the 
conversion and salvation of sinners. 

5. You can devote a portion of every day to the 
devout reading of the Scriptures, and other religious 
books. Of such vital importance is this, that it 
would be impossible to insist upon it too strongly. 
It was by the study of the Bible he found in the 
convent of Erfurt, that Luther was gradually led 
into the truth, and so, in the end, equipped for 
the Reformation. The Rev. Thomas Scott, the 
commentator, whose praise 1s in all the churches, 
commenced his ministry in the established Church 
of England, as a decided Socinian. And it was 
through the blessing of God on his private study 
of the Scriptures, that he became, some years 
after, an able expounder and defender of the faith 
he had once destroyed. The “Forcz oF TRUTH,” 
the narrative in which he has portrayed the 
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struggles of his powerful intellect, in cscaping 
from the bondage of error, is one of the most 
interesting and instructive books of our Christian 
literature, and you would do well to read it. The 
radiant career of Mr. Wilberforce as a Christian 
statesman, is to be traced, under God, (remotely, 
at least,) to his perusal of the Greek Testament 
with his friend, the Rev. Isaac Milner, as they 
travelled together from England to Nice. Still 
more remarkable was the conversion of Augustine. 
In the spring of the year 372, being then thirty- 
one years of age, he one day entered his garden 
near Milan, in great distress of mind. The sins 
of his youth—a youth spent in impicty and de- 
bauchery, weighed heavily upon his conscience. 
“T prostrated myself,” he says, “ under a fig- 
tree, and with tears bursting out, I spake to this 
effect: ‘ How long, Lord ? wilt thou be angry for 
ever? Remember not my old iniquities. (For 
I perceived myself entangled by them.) Low long 
shall I say, To-morrow? Why should not this hour 
put an end to my slavery?’ Thus I spoke and 
wept in the bitterness of my soul; and I heard a 
voice, as from a neighbouring housc, repeating 
frequently, ‘ Tolle, lege! Tolle, lege ? (Take, and 
read! Take, and read!) I paused, and began to 
think whether I ever had heard boys use such a 
speech in any play, and could recollect nothing 
M 2 
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like it. I then concluded that I was ordered from 
heaven to take up the book, and read the first 
sentence I cast mine eycs upon. I returned hastily 
to the place where Alypius was sitting; for there 
I had placed the book of St. Paul's Epistles. I 
seized it, opened, and read what first struck my 
cyes:—‘ Not in rioting and drunkenness, not m 
chambermg and wantonness, not in strife and en- 
vying: but put ye on the Lord Jesus Christ, and 
make not provision for the flesh, to fulfil the lusts 
thereof.” Nor did I choose to read anything 
more, nor had I occasion. Immediately, at the 
end of this sentence, all my doubts vanished. I 
closed the book, and, with a tranquil countenance, 
gave it to Alypius. Le begged to sce what I had 
read. 1 showed him it, and he read still further, 
‘Him that is weak in the faith reecive ye’ which 
he applied to himself, as he told me. With a 
placid serenity and composurc, suitable to his 
character, in which he far excelled me, he joined 
with me in going to my mother, who now 
triumphed in the abundant answers given to her 
petitions. Thus didst thou turn her mourning 
into joy.” 

The morning star had risen in his _ heart. 
“Jesus had conquered; and the grand carecr of 
Augustine, the holiest of the fathers, thus com- 
meneed. A passage of God’s word had kindled 


SEARCH THE SCRIPTURES. 139 


that glorious luminary, which was to enlighten 
the church for ten centuries; and whose beams 
ladden her even to this present day. After thirty- 
one ycars of revolt, of combats, of falls, of miscry ; 
faith, life, eternal peacc, came to this erring soul ; 
‘a new day, an cternal day, came upon it.”* 

The case of Augustine may be less to our pur- 
pose than the others, but they all illustrate the 
importance of a diligent study of the Scriptures. 
The entrance of God’s word giveth light. The 
Holy Scriptures “are able to make thee wise unto 
salvation.” You will not study them in vain. 
Let your reading for the present be chiefly in the 
New Testament, with the book of Psalms. You 
will probably find it profitable to take up one of 
the Gospels, say the Gospel of John, and read it 
continuously. In connexion with it, read some 
of the Epistles, say Philippians, Hebrews, 1 Peter 
and 1 John; and then other portions, both of the 
New Testament and the Old. A judicious com- 
mentary, like that of Scott, or Henry, may be of 
essential service to you. And whether you use a 
commentary or not, the examination of parallel 
passages, as indicated in the reference Bibles, will 
throw a grcat deal of light on the sacred text, and 
present familiar truths to your mind in new and 
engaging aspects. 


* Gaussen. 
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With the reading of the Scriptures, you should 
have in hand some other suitable books. I know 
of none more appropriate than those mentioned in 
a former chapter.* To these may be added, the 
“ Pilgrim’s Progress,” ‘ Newton’s Letters,” 
Jay’s “ Morning and Evening Excrcises,” “ Bax- 
ter’s Call,” and his “Saint’s Rest,’ Dr. J. 
W. Alexander’s “ Thoughts on Family Worship,” 
James’s “ Anxious Inquirer,” Ifenry’s “ Anxious 
Inquirer,” “Memoir of Dr. Gordon; or, The 
Christian Philosopher Triumphing over Death,” 
and the lives of Luther, Bunyan, Henry Martyn, 
Wilberforce, Hannah More, Alexander, Payson, 
Neff, M‘Cheyne, and others of kindred character. 
Books of this sort will be almost certain to fix 
your attention: your mind will be kept in con- 
dact with religion; and the more you read, the 
more will your feelings become enlisted in the 
subject. 

6. You can confide your views to some kind and 
judicious Christian friend—and with great advan- 
tage. This is a pomt whcre many stumble. A 
sinful pride puts them upon concealing their 
thoughtfulness until they shall have become esta- 
blished in the hope of the gospel : then they mean 
to lay aside all disguise. The too common effect 
of this is, to smother and destroy their serious- 

* Page 68. 
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ness altogether. You surely have some friend in 
whom you can trust—your pastor, if no one else ; 
and you could not gratify him more than by 
going to him on such an errand. Give him the 
opportunity, and he will explain many things 
which may perplex you. He will poimt out your 
mistakes and dangers. He will sympathize with 
you in your trials and temptations. And, 
although he can do nothing effectual for you, 
but simply say, with John the Baptist, “ Bunoip 
THE LamMB or GoD, WHICH TAKETH AWAY TILE SIN 
OF THE woRLD!” yet he may do this in such a 
way as shall, by the Divine blessing, greatly help 
you in finding the road to the cross. 

7. I wave various other points, to sxy, m con- 
clusion, you can pray. And pray you must, if 
you would be saved. Pray you will, if yon are 
not practismg self-deception. |] mention this 
last, because 1t must be combined with all the 
other duties which have been specified, or they 
will be nugatory. Without prayer, you can 
neither put away your sins, nor shun evil asso- 
ciations. Without prayer, the services of the 
sanctuary may but harden you; the private study 
of the Bible will be dry and repulsive; and the 
counsels of Christian frendship will fall upon 
reluctant cars. We have not the slightest reason 
to expect that we shal] ever understand the gospel, 
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or ever be renewed, or pardoned, or saved, with- 
out prayer. There is nothing more indispensable, 
nothing which promises more affluent returns. 
It is one of the endcaring titles of the Deity, the 
Hearer of prayer, Psa. Ixv. 2. We are every- 
where exhorted to pray. “Scck ye the Lord 
while he may be found; call ye upon him while 
he is near ;—a command addressed to those who 
are immediately told, “ Let the wicked forsake his 
way,” etc, Isa. lv. 6,7. “Then shall ye call 
upon me, and ye shall go and pray unto me, and 
I will hearken unto you. And ye shall seek me, 
and find mec, when ye shall search for me with 
all your heart,”’ Jer. xxix. 12,13. “ Men ought 
always to pray, and not to faint.” ‘Ask, and 
it shall be given you.” (See the whole pas- 
sage, Matt. vu. 7—11. Sec, also, Phil. iv. 6; 
1] Thess. v. 17; Heb. iv. 16; James 1.5; ] John v. 
14, 15.) 

Among the promises connected with prayer, 
that of the Spirit’s ifluences is pre-emincnt. 
(See Luke xi. 13). As there is no blessing we 
so much need, so there is none which is so 
freely promised. Let this be your encouragement. 
The Holy Spirit can do for you all that you re- 
quire. He can remove all your difficulties on 
points of doctrine He can guide you into the 
truth. He can resolve all your questions of duty. 
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He can prescrve you from self-deception. He can 
awaken in your breast an ingenuous sorrow for 
sin. Hc can take away your heart of stone, and 
give you a heart of flesh. He can unveil to you 
the glorious character of the Redeemer, and lead 
you, a willing and joyful captive, to his fect. He 
can transform you into a new creature in Christ 
Jesus, make you as holy as you have been cor- 
rupt, prepare you for heaven, and bring you there. 
Are not these blessings worth praying for? 

It is of no avail to say, that you are not yet 
“good cnough” to pray; that your heart is too 
callous; that you could not pray with “pure 
motives ;” and that God would not hear your 
prayers. All these are the suggestions of pride 
and unbelief. It is settmg up your own caprices, 
or at least, your own misconceptions, against the 
clear authority of God. It is impossible for you 
to examine the Scripture testimonies on this sub- 
ject with any degree of candour, without perceiv- 
ing that he has made it the imperative duty of 
every one to pray; and that you have no reason to 
look for his blessing, except in answer to prayer. 
Besides, if the corrupt state of your heart, the 
selfishness of your motives, and the ascendancy 
of the world over you, disqualify you for praying, 
when are these obstacles to be removed? and 
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how? It is just the case of a sick man waiting 
to cure himself, before he sends for a physician. 
Undoubtedly, it is that “evil heart of unbelief” 
which constitutes the grand hinderance to your 
salvation, and which makes it impossible for you 
not only to pray aright, but to read the Serip- 
tures aright, to hear the preaching of the gospel 
aright, or to do anything else in such a manner as 
to receive the approval of a holy God. But what 
are you to do? Will you shut up your Bible, 
will you absent yourself from the sanctuary, will 
you cease from all further efforts to secure your 
salvation, because you are too sinful to do these 
things as they ought to be done? You cannot 
but sec the sophistry of this pretext. It is because 
you are full of sin, you ought to pray. Pray as 
the publican did. Pray as the dying thief did. 
Pray as the father of the demoniac child did: 

Lord, I belicve: help thou mine unbelief.” 
Pray thus, and contmue praymg, and you will 
not pray im vain. 

To imagine that you have no right to pray in 
your present condition, is a sheer illusion. You 
have no right to abstain from praying. To sup- 
pose that it could do you no good, is a kindred 
mistake. Try the expcriment. Unfit as you feel 
yourself to be for it; conscious that your heart is 
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still selfish and worldly, ashamed, it may be, to 
look up to God, and take his name upon your 
lips, make the effort. These very impediments 
only show how much you need to pray. And it 
will surprise and encourage you to find how cer- 
tainly they will yield to earnest and habitual 
prayer. 

Such, then, is the answer to your inquiry, 
“ What can I do to become more deeply interested 
in religion ?” 

You can deliberately make up your mind as to 
the duty of attending to the clans of religion. 
You can faithfully exert yourself to put away all 
known sin. You can, to a certain extent, avoid 
scenes and associations which are hostile to serious 
reflection. You can court such influences as are 
of an opposite character. You can devote a por- 
tion of every day to the devout reading of the 
Scriptures, and other religious books. You can 
confide your views to some kind and judicious 
Christian friend. And you can pray. All these 
things you can do. You can persevere in doing 
them. And you have far more encouragement to 
set about the work, than you have to prosecute 
any secular scheme or business whatever. 

Are you willing to make the trial? An cter- 
nity of joy or misery may hang upon your deci- 

N 
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sion. What shall it be? Will you still neglect 
the great salvation? Or will you, in 


pendence upon the Spint_of God for all needful 
grace, begin at_once To coNsIDER THE suBsECr| 
OF PERSONAL RELIGION f 


THE END. 
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